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Abstract

The debate among ulama over the applicability of the masbuk hadith in
congregational prayer for individuals who are alone at the back of the saf and the
significance of observing its application in Makassar City's Islamic community are
the driving forces behind this research. This research design is qualitative in nature
that combines literature study with field study. Literature study uses Syuhudi model
analysis. Field study uses Miles model analysis. The results showed that scholars
differed in assessing the quality of the Hadith about the rule of masbuk in
congregational prayer because of the controversial narrators. Those who consider the
narrator flawed, the Hadith is daif and cannot be practiced. Those who praise the
narrator, the hadith is accepted and practiced. The implementation of the hadith in the
religious practices of the Muslim community in Makassar City is still low, only
15.15%. The implementation of the masbuk rule in congregational prayers, the people
of Makassar City practice two ways, namely choosing to stand alone at the back of
the row or pulling someone in the front to go back to accompany him in the back row.
The first way, reached 51.52%, the second way only 48.48%

Keywords: Hadith; masbuk; Congregational Prayers; Sanad
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Abstrak

Penelitian ini dilatarbelakangi oleh kontroversi ulama terkait aturan masbuk dalam
salat berjamaah bagi yang sendirian di belakang saf, serta pentingnya melihat
implementasi hadis masbuk di masyarakat Islam di Kota Makassar. Desain penelitian
ini bersifat kualitatif yang menggabungkan studi pustaka dengan studi lapangan.
Studi pustaka menggunakan analisis model Syuhudi. Studi lapangan menggunakan
analisis model Miles. Hasil penelitian menunjukkan bahwa ulama berbeda pendapat
dalam menilai kualitas hadis tentang aturan masbuk dalam salat berjamaah, karena
adanya perawi yang kontroversial. Mereka yang mencela perawi tersebut
menyimpulkan bahwa hadisnya daif sehingga tidak bisa diamalkan. Mereka yang
menilai perawinya terpuji, maka hadisnya dapat diterima dan diamalkan.
Implementasi hadis dalam praktik keagamaan masyarakat Islam di Kota Makassar
masih rendah, hanya 15.15%. Mayoritas mereka melaksanakan ajaran Islam
berdasarkan penjelasan fikih ulama tanpa memahami hadisnya. Pelaksanaan aturan
masbuk dalam salat berjamaah, masyarakat Kota Makassar mempraktikkan dua cara,
yaitu memilih berdiri sendiri di belakang saf atau menepuk bahu seorang makmum di
depan untuk mundur mendampinginya di belakang saf. Cara pertama lebih banyak,
mencapai 51.52%, cara kedua hanya 48.48%.

Kata Kunci: Hadis; Masbuk; Salat Berjamaah; Sanad
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A. Introduction

Islam, revered as a comprehensive faith, establishes regulations and principles
governing social interactions among Muslims for the purpose of engaging in worship at
specified intervals. Among these practices is the observance of congregational prayer,
occurring five times daily or nightly, with many prioritiess.*

In practice, congregational prayer plays a very important role in the daily lives of
Muslims. Congregational prayer becomes a means of vertical communication between a
servant and his Lord, and horizontally, it becomes a means of social communication with
fellow Muslims. Between the imam and ma 'mum, and between ma 'mum and ma 'mum, there
is a relationship of brotherhood and togetherness that is arranged in an organized saf.

The organization of the saf and the implementation of related rules are crucial. One of
the situations that often arise in the context of congregational prayer is the masbuk situation.
Masbuk is the condition of someone coming late to join the congregational prayer while the
imam has already done some of the pillars of prayer or has entered the next rakaat.

Every latecomer and masbuk is required to complete the existing saf. It is not
permissible to make a new saf until the first saf has been completed, and so on. However, the
problem is that when the saf are full, there is no more room or space to be in the saf. How do
| position myself so that I can join the congregational prayer?

Sayyid Sabig mentioned two opinions. The first opinion is that if there is no space in
the saf, he should invite another person who understands religious law to make a new row
after takbiratul ihram, and the person who is invited should give his consent. The second
view is that if there is no space in the saf, then he should stand alone at the back of saf, and it
is makruh to invite the person in front of him to join him in prayer.?

Al-Mahalli scholar mazhab al-Syafi‘iyah argues that it is makrooh for a person to
stand alone at the back of a saf, so he should try to enter the front saf if possible. Otherwise,
after saying takbiratul ihram, he should pull one of the congregation from the front saf, and
the one being pulled should assist by standing parallel to him.2 The proof is the following
hadith:

Mo el clan ard casall oo Moy oy Azl ol e 2dso VI all L
Meaning: “O you who pray alone, why don't you enter their saf or pull one person

from the row to accompany you in prayer? So repeat your prayer.”

Numerous organizations, such as Muhammadiyah, have embraced an alternative
viewpoint. The hadith that states that one can pull a makmum from the front of the saf to join
him in the back saf cannot be followed because all hadiths are daif, according to the Fatwa of

! Wahbah Al-Zuhaily, Al-Figh Al-Islami Wa Adillatuh, Juz 1 (Beirut: Dar al-Fikr, 1985). p. 146

2 Sayyid Sabiq, Figh Al-Sunnah, Juz 1 (Kairo: Fath al-‘Tlam al-‘Arabi).p. 175

% Jalaluddin Muhammad bin Ahmad bin Muhammad (791 — 864 H) Al-Mahalli, Kanz Al-Ragibin Syarh
Minhaj Al-Talibin, Juz 1 (tk.: Dar al-Minhaj, 2013). p. 252
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the Assembly of Tarjih and Tajdid Muhammadiyah. It is therefore sufficient for someone
who arrives late for the congregational prayer to stand alone behind the current saf if they
discover that the front saf are full.*

Al-Kasani of the Mazhab al-Hanafi argues that standing alone behind the saf is only
makruh if there is an empty space in the front saf. If it does not exist, it is not makruh because
he is in an ‘uzur condition. However, it is better if he waits for others to enter the mosque to
make a new saf with him. If no one comes and he is worried about losing his raka'ah of
prayer, he draws one from the front saf who understands religion and is of good character. If
that is also not possible, he stands alone at the back of the back saf imam.5

The above differences of opinion reflect the variations in ijtihad of ulama that affect
the way Muslims practice their religion. These differences of opinion arise because ulama
have different assessments of the quality of the hadith and the interpretation of the hadith
text. It is important to understand the quality of a hadith because it plays a crucial role as the
second source of law after the Qur'an, serving as an explanation of the Qur'an,® and almost
the entire teaching of Islam is practically based on the hadith.

In light of societal shifts and evolving social structures, there's a growing inquiry into
the contemporary reception and comprehension of the hadith concerning the masbuk situation
in congregational prayers within the Muslim community, particularly in the urban setting of
Makassar. As a significant city in Indonesia characterized by a predominantly Muslim
population and marked by cultural, social, and religious diversity, Makassar's influence
extends to shaping the practice of congregational prayers among its residents.

Along with changes in society and growing social dynamics, questions arose about
the acceptance and understanding of the Islamic community towards the implementation of
masbuk hadiths in congregational prayer, especially in the City of Makassar. As a strategic
city in Indonesia with a majority of Muslims and cultural, social, and religious diversity, its
influence shapes the way people perform congregational prayers. Therefore, research into the
implementation of masbuk hadiths in jemaah prayer by the Islamic community in the city of
Makassar is now an important thing.

Implementation in theory is an activity that leads to action or planned action to
achieve certain goals, or is a mechanism of a system.” According to Riplay, implementation
is considered the main form and a very crucial stage in the policy process.® Purwanto stated

4 ‘Menepuk Punggung Makmum Untuk Membuat Shaf Baru - Suara Muhammadiyah’
<https://web.suaramuhammadiyah.id/2020/06/13/menepuk-punggung-makmum-untuk-membuat-shaf-baru/>
[accessed 8 November 2023].

5 ¢Ala al-Din Abu Bakar bin Masud bin Ahmad (w.587 H) Al-Kasani, Bada’i Al-Sana’i Fi Tartib Al-
Syara’i, Juz 1 (Beirut: Dar al-Kutub al-1lmiyah, 1986).p.218

& Muhammad Ajjaj Al-Khatib, Usul Al-Hadis ‘Ulumuh Wa Musthalah (Beirut: Dar al-Fikr, 2006). p.24

" Nurdin Usman, Konteks Implementasi Berbasis Kurikulum (Jakarta: Raja Grafindo Persada,
2002).p.70

8 Rendal B. and Grace A. Franklin Ripley, Policy Implementation and Bureaucracy (Chicago-Illionis:
The Dorsey Press, 1986).p.15

289 Jurnal Adabiyah Vol. 23 No. 2 (2023)



Implementation of Masbuk Hadith in... Abdul Rahman Sakka et.al

that the essence of implementation is to deliver policy output, which is carried out by
implementers, to the target group as an effort to realize the policy.® In the context of this
research, implementation refers to the activities or actions carried out by the Islamic
community in Makassar City in a planned manner when applying the hadith masbuk in
congregational prayer.

The exploration of congregational prayer has encompassed various perspectives,
including the procedural analysis of congregational prayer guided by the hadith, 1° its
adaptation during the COVID-19 era,** and an examination of its virtues. 12 This present
research builds upon prior research endeavors, aiming to assess the reliability and substance
of the hadith concerning the masbuk situation within congregational prayer. Additionally, it
seeks to investigate how the Muslim community in Makassar City presently applies the
teachings encapsulated in the hadith of masbuk during congregational prayer, contributing to
the evolving understanding of this aspect of Islamic practice.

B. Research Method

This research adopts a qualitative research design that combines library study and
field study. The focus of the desk research is to examine the quality of the hadith related to
the act of pulling one of the worshipers back with him when he is masbuk in congregational
prayer. The aim is to assess whether the hadith is of sahih or daif quality. Meanwhile, the
focus of the field study is to see the extent of the implementation of the hadith in the daily life
practices of Muslim communities in Makassar City.

In the library study, data collection was done through the takhrij method, which is the
search for the hadith from the original literature or source that presents the hadith along with
its sanad in the possession of the author of the book.'* Two methods of takhrij were used:
first, the method of the main phrase found in the matan of the hadith.}* Secondly, using al-
maktabah al-syamilah.’® Data analysis refers to Syuhudi Ismail's model,*® which includes
i'tibar, naqd al-sanad, and natijah.

9 Purwanto dan Sulistyastuti, Analisis Kebijakan Dari Formulasi Ke Implementasi Kebijakan (Jakarta:
Bumi Aksara, 1991).p.21

10 A, Karim Syekh, ‘Tatacara Pelaksanaan Shalat Berjama’Ah Berdasarkan Hadis Nabi’, Jurnal limiah
Al-Mu’ashirah, 15.2 (2018), 177 <https://doi.org/10.22373/jim.v15i2.5294>.

11 Eko Misbahuddin Hasibuan and Muhammad Yusram, ‘Hukum Salat Berjemaah Di Masjid Dengan
Saf Terpisah Karena Wabah Covid-19’, BUSTANUL FUQAHA: Jurnal Bidang Hukum Islam, 1.2 (2020), 106—
24 <https://doi.org/10.1093/trstmh/traa025.1>.

2 Muhammad Ilyas, ‘Hadis Tentang Keutamaan Shalat Berjamaah’, Jurnal Riset Agama, 1.2 (2021),
247-58 <https://doi.org/10.15575/jra.v1i2.14526>.

13 Andi Rahman, ‘Pengenalan Atas Takhrij Hadis’, Riwayah : Jurnal Studi Hadis, 2.1 (2017), 146
<https://doi.org/10.21043/riwayah.v2i1.1617>.

14 Mahmud Al-Tahhan, Ushul Al-Takhrij Wa Dirasah Al-Asanid (Riyadh: Al-Ma’arif, 1991).p.81

15 Kasman, ‘Telaah Akurasi Metode Takhrij Hadith Niat Dan Penciptaan Manusia : Studi Komparasi
Antara Al- Mu “ Jam Al - Maktabah Al- Shamilah Dan Jawami ” Al-Kalim’, ISLAMIKA INSIDE: Jurnal
Keislaman Dan Humaniora, 2022.
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In the field study, there are three data collection techniques::'’ First, observation is
used to observe the habits of the people of Makassar City when masbuk in congregational
prayer. Second, interviews were conducted to obtain data from 31 informants with at least a
bachelor's degree. These interviews were structured, with researchers preparing written
questions as research instruments. Third, documentation is used to obtain data on how
masbuk is carried out by Islamic communities in Makassar City. The collected data were then
analyzed using the Miles and Huberman model with three stages: first, data reduction to
summarize, select, and sort out the main and important aspects while looking for themes and
patterns. Second, data presentation involves presenting the results of the analysis in the form
of a brief description. Third, verification is carried out to draw final conclusions from the
results of the data analysis.*

C. Results and Discussion
1. Analysis of the Quality of Hadith

a. Takhrij al-Hadis

Takhrij begins with the method of the main phrase found in the matan of the hadith.
The book used is al-mu'jam al-mufahraz li alfaz al-hadis with the keyword <« (al-jazh).
But did not find in the book. Furthermore, the second method was used with the application
of al-maktabah al-syamilah with the same keywords. This particular hadith was sourced from
two books of hadith: al-Mujam al-Ausath by al-Tabrani and al-Mujam, authored by al-A'rabi.
Further takhrij was done with the keyword el & (ayyuha al-mushali). It was found in
four books: Musnad Abi Ya'la by Abu Ya'la al-Maushili, al-Mu'jam al-Ausath and al-Mu'jam
al-Kabir by al-Tabrani, and al-Sunan al-Kubra by al-Baihaqi. However, as the hadith does not
appear in Sahih Bukhari or Sahih Muslim, its authenticity remains uncertain, necessitating a
more thorough and meticulous examination for verification.

1) Takhrij result with keyword izl (al-jazb).

a) Al-Mu jam al-Ausath

SHIn aabil B 3y B BN 5,32 G5 Gads G Gpkhd () Aiad WIS

b‘» ﬁ.ij FATSAT uLp Ll Jsty UG 16 u.oLA.C- u;\ o 44.95; o Olas Cl.zzl\
s ) Aaas Yag 4] ald a3 85 Lasall ) 16051 G

16 Syuhudi Ismail, Metodologi Penelitian Hadis Nabi (Jakarta: Bulan Bintang, 1992).p.41-51

17 Sugiono, Metode Penelitian Kualitatif, ed. by Sofiya Yustiani, Keenam (Bandung: Alfabeta, 2023).
p. 106

18 Sugiono.p.132

19 Abu al-Qasim Sulaiman bin (260 — 360 H) Al-Tabrani, Ahmad, Al-Mu ’jam Al-Ausat, Juz 7 (Kairo:
Dar al-Haramain, 1995).p.474
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Meaning: “From Ibn Abbas said: The Messenger of God said; If one of you reaches a
saf that is full, then you should pull one from the front saf and place him next to you.”
b) Kitab Al-Mu ’jam

o O

TSIRICKEAIRERR N AENEREH KEHEE AR SRR ER Jri e E4E
e G Joo 00 G5 3055 Catall Lals Joo Y5 O cains o Layls BE a0}
& 55 Wi alas e S Jio 00 A JEE 05 o be 5 S 4l e 53 w1k
00l asl 26 Jio Mi5 2535 51 L Zatall
Meaning: “From Wabisah bin Ma'bad, that there was once a person praying alone
behind the saf, and the Prophet (saw) looked behind him as he saw around him (after

prayer). The Prophet SAW said to the person, shouldn't you enter the saf or should
you invite someone to pray with you, repeat your prayer.”

c) Takhrij result with keyword sl il (ayyuha al-mushali).

(1) Musnad Abi Ya’la
:)S ‘Lu._X}jM iuuﬁj.;eual.&u;dw 3 54\\.;.’
ﬁu e A Jio D Yoy Cpaall (0 a8 Lyl &M|ULJJ¢M\

s Cd305 (ais dilieg 06 T 3055 Lall I g3 (apal Lals Liad 3;;3
21«;”0)4@’2:(:\3 &M@J&\ GUlﬂ‘{Qstldp ”"_LU\ M:-) "°'

i\

,\GE\i\o

—o\

2

Meaning: “From Wabisah bin Ma'bad said: The Messenger of Allah saw finished
praying, and there was a man praying alone at the back. Then he said: O one who is
alone, why don't you get to the row and join them or you pull someone to be with you
if there is no place in the row, repeat your prayer because, indeed, your prayer has
been invalidated. ”

(2) Al-Mu ’jam al-Ausath and al-Mu jam al-Kabir
L’qua\.l.cu_sd.t.pé,h"“ y‘hﬁ'c@)‘)_“b\j&- ﬂbw@w”‘ﬂab
330ail (U0 (a0 Bayls 2 el o (Jeelad] 4 Lg,.‘d\b_’ Al b3 A

@

bay Joall i 183 3055 380 s Jial 11355 s e @ o 4l Usls

—o\

Y

20 Al-lmam Abi Said Ahmad bin Muhammad bin Ziyad Al-Arabi, Kitab Al-Mu jam (Jeddah: Dar Ibn
al-Jauzi, 1997).p.638

2L Abu Ya’la Ahmad bin Ali bin al-Mutsanna bin Yahya bin Isa al-Tamimi Al-Maushili, Musnad Abi
Ya’la, Juz 3 (Damaskus: Dar al-Mamun li al-Turats, 1984).p.162
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Meaning: “From Wabisah bin Ma'bad said: The Messenger of Allah saw finished
praying, and there was a man praying alone at the back. Then he said: O the one who
is alone, why don't you get to the saf and join them or you pull someone to be with you
if there is no place in the saf, repeat your prayer because, indeed, your prayer has
been canceled. ”
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Meaning: “From Wabisah bin Ma'bad said: The Messenger of Allah saw finished
leading people in prayer, then he saw someone praying alone at the back. He said: O
one who is alone, why don't you get to the saf and join them or you pull someone to
make a row with you, indeed it is not valid for you to pray alone, so repeat it.”

(3) Al-Sunan al-Kubra

- o £
- 8 %o ,’.T
.

b GBI oF (Jasled] 53 (pad) 1S S il L @ 5 AU L gyl
G 0E8 3055 chsidall Jals (Jio Sl iy atle 21 Jio ol s s 016 sl
"Bl el (das al58 M5 S| Epa o (Latall ) Eding ¥ 305 Liall

Meaning: “From Wabisah ibn Ma'bad said: The Messenger of Allah saw a man

praying alone at the back. Then he said: O one who is alone, why don't you get to the
saf and join them or you pull someone to stand, repeat your prayer.”

The two hadiths above, although there are editorial differences, seem to originate
from one incident. The track record is as told by Wabisah bin Ma'bad. The incident was when
a friend who was praying alone behind the saf was rebuked by the Prophet and taught him
three things that should be done. First is to try to enter the existing saf. Second, if this is not

2 Al-Tabrani, Ahmad. Juz 22. p.145

23 Al-Tabrani, Ahmad. Juz 8.p 207

2 Ahmad bin al-Husain bin Ali Al-Baihagi, Al-Sunan Al-Kubra, Jilid 3, Bab Karahiyah Al-Wuquf
Khalf Al-Saf Wahdah (Beirut: Dar al-Kutub al-l1imiyah, 2003).
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possible, then he should pull someone from the existing saf to accompany him so that he is
not alone. Third, His prayer was invalid because he stood alone behind the saf so he was
ordered to repeat them. Meanwhile Hadith of Abdullah Ibn Abbas, only recounts the words of
the Prophet which are instructive in nature for those who are late to attend the congregational
prayers and the prayer saf is full in order to pull someone from the front saf. Abdullah bin
Abbas transmitted a hadith attributed to the Prophet Muhammad, potentially having direct
eyewitness involvement or receiving the account from associates who were present.
Considering the consistency in substance, the likelihood leans toward Abdullah bin Abbas
being physically present during the event, albeit refraining from relaying the intricate
specifics of the incident.

2. Naqd al-Sanad
a. ['tibar al-Hadis

I'tibar is the advanced stage of takhrij in the steps of the sanad research methodology.
I'tibar is done by including the entire sanad s available to find out the number of sanad path,
knowing syahid and mutabi’ (support path) which ultimately knows the number of sanad
paths. To make it easier to know this, a sanad scheme is made.

Figure 1. Hadith Sanad Scheme

Rasulullah SAW

"

Wabisah bin Ma’bad Abdullah bin Abbas
Zaid bin Wahab Al-Sya’bi Ikrimah
| 7 -
Al-Saddy Al-Sariy bin Ismail Al-Hajjaj bin Hassan
Qais Yazid bin Harun Malik bin Su’air Bisyr bin Ibrahim
Yahya bin Abduwaih  Malik bin Yahya Abu Ubaidah Hafz bin Amru

Ja'far bin Nllhammad Alial-Mishry  Api y;ﬂa Ahmad ‘Ubbad Muhammad bin Ayyub

Al-’Araby Ali bin Muhammad Al-Tabrani
Al-Baihaqi

Source: The Figure Compiled by the Authors, 2023

Based on the above sanad scheme it can be seen that there are four mukharrij
narrators who narrate the hadith with six sanad lines. Al-Tabrani has three lines, Al-Baihaqi,
Abu Ya'la and al-Arabi one line each. All the sanad lines end at the two companions who are
the first narrators. Thus this hadith in terms of number of lines or quantity is an aziz hadith.
However, as the hadith does not appear in Sahih Bukhari or Sahih Muslim, its authenticity
remains uncertain, necessitating a more thorough and meticulous examination for
verification.
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b. Analysis of Quality of Narrators

Al-Tabrani's narration was determined as the main sanad under study because it has
three lines. The first line of al-Tabrani comes from Muhammad bin Ayyub which ends at the
companion of Ibn Abbas. In this sanad line there is a weak narrator named Bisyr bin Ibrahim.
his birth and death majhul (records remain untraceable). 2> Scholars have critically appraised
him, with evaluations casting significant doubt on his credibility. According to al-'Uqaili, he
transmitted fabricated hadiths attributed to al-Auza'i. Ibn Adi expressed suspicion that he
might have falsified hadiths, 2° while Ibn Hibban claimed he forged hadiths from tsigat.?”28

Based on the above explanation, it can be determined that the sanad of the hadith of
al-Tabrani by the route of Abdullah ibn Abbas is very daif because there is a narrator who is
labeled as a person who forged the hadith. Furthermore, the second and third lines will be
examined.

Al-Tabrani received the hadith from Ahmad b. Yahya in the second sanad line while
the third sanad line is from Ubbad. Both routes end with the companion (sahabah) Wabisah
b. Ma'bad. Both of these routes have a narrator named al-Sariy b. Ismail who is problematic.
His full name is al-Sariy b. Ismail al-Hamdani al-Kufi. He received the hadith from Said b.
Wahb and 'Amir al-Shafi'bi. Among those who received hadith from him were Ismail b.
Aban, Jarir b. al-Sariy. scholars of hadith (ulama) denounced him as a flawed narrator and no
one praised him. Ibn Hajar al-Asgalani rated matruk al-hadis.?® Ahmad ibn Hanbal rated
laisa bi al-gawi, Yahya ibn Mai'in rated laisa bisyai, Abu daud and al-Nasai denounced as
narrators of matruk al-hadis.*

Based on the assessment of the majority of scholars it can be determined that Sariy b.
Ismail is a matruk al-hadith. Matruk are daif hadith because the narrator is accused of lying
so that the level of daif is very high approaching maudhu (false) hadith. Thus the second and
third lines of al-Tabrani are very daif. From the sanad scheme the narration of Abu Ya'la and
al-Baihaqi comes from al-Sariy bin Ismail. This means that the hadith of al-Tabrani, al-
Baihagi and Abu Ya'la are very daif because there are narrators who are accused of being
matruk narrators.

25 cam) ) 0 s 1 Cuaall de suse” <https://hadith.islam-db.com/narrators/12768/ x> [accessed 8
November 2023].

26 Syamsuddin Abi Abdillah Muhammad bin Ahmad bin Usman Al-Zahabi, Mizan Al- ‘Itidal Fi Naqgd
Al-Rijal, Juz 2 (Beirut: Dar al-Kutub al-l1lmiyah, 1995).p.21

27 Syamsuddin Abi Abdillah Muhammad bin Ahmad bin Usman Al-Zahabi, Diwan Al-Du’afa Wa Al-
Matrukin (Jeddah: Maktabah al-Nahdah).p.48

28 Abu al-Fadl Ahmad bin Ali bin Hajar al-Asgalani Al-Asgalani, Lisan Al-Mizan, Juz 2 (Beirut: Dar
al-Basyair al-Islamiyah, 2002).p.287

2 Abu al-Fadl Ahmad bin Ali bin Hajar al-Asgalani Al-Asgalani, Tagrib Al-Tahzib (tk.: Tagrib al-
Tahzib). p.367

30 Jamaluddin Abi al-Hajjaj Yusuf Al-Mizzi, Tahzib Al-Kamal Fi Asma Al-Rijal, Juz 10 (Beirut:
Muassasah al-Risalah, 1998).p.231
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Next the sanad line of al-'Arabi will be analyzed. Al-'Arabi narrated the hadith from
his teacher Ja'far b. Muhammad who ended up with the companion Wabisah b. Ma'bad. There
are three narrators about whom the hadith critics dispute: Qais b. al-Rabi, Yahya b.
Abdawaih, and Jafar b. Muhammad b. Kuzal. some scholars (ulama) give a positive and some
a negative evaluation.

First, Qais bin al-Rabi’ al-Asadi al-kufi. Al-Tsaury, Syu’bah, and Abu al-Walid
judged him as tsigat. According to Ibn Addi, he was consistent, and Syu’bah judged him as la
ba’sa bih, Ibn Abi Syaibah and Ibn Hajar rated him saduq but some of his hadith were
mudtarib when he was old. His son passed on to him a hadith that was not from him and he
passed it on. Ibn Hibban initially regarded him as reliable, stating that he verified the hadith
until he found it to be authentic (shadigan). However, in later years, his memory deteriorated,
resulting in poor retention (suu al-hifz). Subsequently, he faced a challenge involving a
deceitful individual who falsely attributed hadiths to him, causing him to inadvertently
narrate erroneous hadiths. As a consequence, he was promptly discredited and disregarded
within the scholarly community. Ahmad noted that the abandonment of this particular hadith
stemmed from concerns related to its transmission by Shia followers, along with numerous
narration errors (katsir al-khata) and the inclusion of unreliable hadiths

Waki' faced criticism from various scholars, with Ibn Ma'in assessing him as lacking
credibility (laisa bisyai), Al-Darimi indicating insignificance in his narrations (laisa hadisuh
syai), and Ibn Abi Haisamah deeming his hadiths as weak (dhaif al-hadis la yusawi syaia).
Ali bin al-Madini labeled him as notably weak (dhaif jiddan), while Abu Zur'ah noted a mild
weakness in his narratives (fihi layyin). Abu Hatim characterized him as trustworthy in some
aspects but lacking overall strength, specifying that his written hadiths don't hold sufficient
weight as conclusive evidence (hujjah).3! Ya'qub bin Abi Shaibah described him as reliable
but with severe memory issues and inconsistency (mudhtharib). Al-Nasai marked him as
having abandoned transmitting hadiths (matruk al-hadis).?

Second, Yahya bin Abduwaih. Ibn ‘Addi said arju annah la basa bih.3* Ahmad bin
Hanbal praised and ask his son to take hadith from him. Ibn Hibban praised him as tsigat.
Meanwhile, Abu Hatim criticized him as majhul.’Yahya bin Ma’in criticized him as kazzab
(lair). The kazzab judgment was given by Ibn Ma’in and followed by al-Zahabi.*®

Third, Ja’far bin Muhammad bin Kuzal. Al-Daraquthni judged him as laisa bi al-
gawi, Maslamah evaluated him as tsigat, Yahya accused him of being a kazzab (liar).

31 Al-Zahabi, Mizan Al- ‘Itidal Fi Naqd Al-Rijal, Juz 2. p.477
32 Al-Asqalani, Tagrib Al-Tahzib.p. 804

33 Abu Ahmad Abdullah bin ‘Addi Al-Jurjan, Al-Kamil Fi Al-Dhu’afa Al-Rijal, Juz 9 (Beirut: Dar al-
Kutub al-l1lmiyah).p.47

34 Syamsuddin Abi Abdillah Muhammad bin Ahmad bin Usman Al-Zahabi, Siyar 4 ’lam Al-Nubala Juz
10 (Beirut: Muassasah al-Risalah, 1982).p.201

3 Syamsuddin Abi Abdillah Muhammad bin Ahmad bin Usman Al-Zahabi, Al-Mugni Fi Al-Dhu’afa,
Juz 2 (tk: Ihya al-Turas).p.408
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Based on the above data, it can be observed that hadith critics have different
assessments of the three narrators. Qais b. al-Rabi is praised as a mustagimah (consistent),
saduq (praiseworthy), la ba'sa bih (no problem), and some even rate him as a tsigat
(trustworthy) narrator. On the other hand, there are negative assessments that call him a
narrator: suu al-hifz (bad memorization), laisa bisyai (there is nothing good), fihi layyin is
(there are minor problems), mudtarib (problematic), daif jiddan (very weak), and some even
call him a matruk narrator and accuse him of being a follower of Shi‘ah. There are also
assessments that call him a saduq (justified) but mudtarib narrator. Yahya bin Abdawaih,
praised as arju la basa bih (may there be no problem) and tsigat (trustworthy), also received
a negative assessment as a majhul (unknown) narrator, even accused of being a kazzab (liar).
Jafar b. Kuzal was praised as a tsigat (trustworthy) narrator but was negatively evaluated as a
kazzab (liar).

The controversial judgment of the hadith critics on the three narrators has an impact
on the quality of al-'Araby's hadith. If all three were judged to be praiseworthy narrators, then
the sanad of this hadith was considered magbul (accepted) as a hasan hadith. However, if one
of them or all three are judged to be flawed narrators, then the sanad of this hadith is
considered mardud (rejected), and the quality of the hadith is considered daif.

c. Natijah (Final result)

Based on the literature obtained from takhrij, i'tibar, and the assessments of hadith
critics on the narrators, it was found that this hadith was narrated by four mukharrij narrators
with six transmission routes ending with two companions. Hence, in terms of quantity
(number of routes), it can be categorized as an aziz hadith.

In terms of quality, the hadith narrated by al-Tabrani, Abu Ya'la, and al-Baihagi are
all considered very weak because they involve reprehensible narrators with serious defects.
While the hadith narrated by al-'Arabi has caused a dispute among the hadith critics in
assessing the three narrators in it, Hence, it is either accepted or rejected. If one follows the
opinion that praises all the narrators, then this hadith is categorized as hasan garib, with the
quality of hasan and the quantity of garib. However, if one follows the opinion that censures
one or all three narrators, the hadith is categorized as daif garib, with the quality of daif and
the quantity of garib.

Thus, based on the data findings and data analysis above, the final conclusion can be
drawn that there is a difference of scholarly (ulama) opinion in determining the ruling on
pulling one of the front rows to accompany him in the back row so that he does not stand
alone because the quality of the hadith is unclear. It may be accepted or rejected. It can be
understood that the group that considers it makrooh to pull the person in front of him to be his
prayer partner and requires him to stand alone at the back of the saf if he cannot find an
empty space in the saf considers all the hadith to be of daif quality. Similarly, those who
think that if a person does not find a vacant place in the saf, he should draw another person
who knows religious rulings to stand behind him to form a new saf accept this hadith as
proof, even if it is of hasan ligairih quality.
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3. The Practice of Hadith Masbuk of the Islamic Community in Religious Life

Salat is a mahdah worship that must be performed by observing the sunnah of the
Prophet (peace be upon him), as he affirmed in his words; Pray as you see me pray.% Salat
should not be increased or subtracted, and should be in accordance with the teachings taught
by the Holy Prophet. Addition or subtraction in the performance of prayers for which there is
no example or command from the Prophet (peace be upon him) is a forbidden heresy.
Therefore, the rules in the implementation of prayer, including for those who arrive late
(masbuk) in congregational prayer must be based on the hadith of the Prophet (peace be upon
him).

The results of the research conducted revealed that the religious tradition of the
Makassar Muslim community during masbuk in congregational prayers when there is no
longer a place to join the existing saf jamaah, is divided into two groups. The first group,
performing masbuk by standing alone behind the saf. The second group, patted the shoulder
of one of the makmum who was in front saf as a gesture to retreat with him.

Based on interviews conducted with 31 respondents, it showed that the first group
amounted to 17 people (51.52%) while the second group amounted to 14 people (48.48%).
This means that more Muslims in Makassar choose to stand alone behind the saf during
masbuk in congregational prayers than those who pat the shoulder of a makmum as a gesture
to retreat.

Although there are two different groups in the practice of worship, the atmosphere of
religious harmony, especially in worshiping in the mosque, is maintained. Such differences
are treated as diversity of opinion, not contradictory contradictions. For this reason, it is
common to find differences in worship practices in many mosques, such as qunut dawn. If
the imam who leads the prayer performs qunut, then all pilgrims follow qunut, but if the
imam who leads the prayer does not qunut then all worshippers also do not qunut.

The polarization in the practice of Islamic teachings among the Muslim community of
Makassar City is influenced by the different views of scholars regarding the assessment of the
quality of the hadith and the interpretation of the hadith text. Some scholars consider the
hadith that includes the instruction to pull a person from the front of the safes so that they do
not stand alone at the back of the safes as weak and therefore inapplicable, while others argue
that the hadith is applicable

When further explored using contextual and intertextual interpretation techniques of
the hadith text, the substantial message of the Prophet in congregational prayer is the creation
of an atmosphere of close brotherhood, togetherness, and harmony, so that it looks like a
solid row. To achieve such an atmosphere, it is important that the prayer rows be straight,
organized, tight, and without gaps. Standing alone at the back of the safes, pulling a
worshipper back together, or waiting for the entry of other worshipers into the mosque are

3% Muhammad bin Ismail (194-256 H) Al-Bukhari, Al-Jami’ Al-Musnad Al-Sahih Al-Mukhtasar Min
Umur Rasulillah Saw Wa Sunanih Wa Ayyamih, Juz 1, Kitab Al-Salat, Bab La Yas’a Ila Al-Salat (tk: Dar Turug
al-Najah, 1422).
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considered conditional options. This is understood from the following message of the
Prophet:

oshiall Isaudl " g plag aile & Lo bl Jsly &F 5ak b 4l e G

1&a155) gt 3 19hds (G 1At S G 193055 280 Caghing §shiad LS

a3 s glad a5 JUady 258 A dliap (it (lims (525 <ol Bl l3s 19335 Y5
37 Y5 2l A

Meaning: “Abdullah bin Umar r.a. The Messenger of Allah said: "Straighten your
saf, for you are lined up with the saf of the Angels. And equalize your shoulders,
close the empty saf, and be gentle with the hands of your brothers, and do not leave
empty saf for the devil to enter. And whoever connects the saf of prayer, Allah will
connect with him, and whoever breaks the saf, Allah will connect with him.”

Although there are two groups that differ in the practice of worship, the atmosphere of
religious harmony, especially in worshiping at the Mosque, is maintained. Differences like
this are addressed as a diversity of opinions, not contradictory opposition. Hence, variations
in worship practices are frequently observed across mosques, notably concerning practices
like the qunut during dawn prayers. When the leading imam incorporates qunut in the prayer,
congregants typically follow suit. Conversely, if the imam omits the qunut, worshippers also
abstain from performing it.

The results also show that the practice of the two groups when masbuk in
congregational prayers is more influenced by ulama. Approximately 69.70% adhere to the
teachings of scholars (ulama), while 15.15% base their practices on knowing the specific
hadith. Another 15.15% align their conduct with the customs prevailing within their local
Islamic community. This demonstrates a prevalent low comprehension of Hadith within the
Islamic community in Makassar, with a notable portion passively adhering to practices.
Consequently, the pivotal role of the ulama is significant, as they play a substantial part in
educating and directing religious practices within the Makassar community

It's crucial to acknowledge that in the Indonesian context, the term "ulama” typically
refers to individuals recognized as authorities in religious matters, particularly specializing in
the discipline of Islamic jurisprudence (figh).*® They have in-depth knowledge of Islamic
teachings and act as custodians and transmitters of religious knowledge to Muslims,
including teaching hadith. The existence of two different groups in the implementation of
masbuk in congregational prayer is inseparable from the differences in the ulama's mazhab.
The Islamic community will practice religious teachings based on what is obtained from the
ulama who teach the Hadith.

37 Ahmad bin Muhammad bin Hanbal bin Hilal Al-Syaibani, Musnad Ahmad Bin Hanbal, Juz 10
(Kairo: Muassasah al-Risalah).p.17

38 M Khoiril Anwar, ‘Peran Ulama Di Nusantara Dalam Mewujudkan Harmonisasi Umat Beragama’,
FIKRAH, 4.1 (2016), 80 <https://doi.org/10.21043/fikrah.v4i1.1621>.
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The observation of limited comprehension and application of the hadith concerning
masbuk in congregational prayer within the Islamic community of Makassar highlights a
predominant emphasis among scholars on figh-related aspects, with comparatively lesser
emphasis on teaching hadiths.

Instructing the Islamic community about hadith or engaging in the study of hadith
holds paramount importance, as most practical religious practices rely on hadith rather than
solely on the Quran. The Quran provides a comprehensive and flawless conceptual
framework for religion on a global scale. The hadiths function as elucidation, offering
explanations of the Quran in three modes: Bayan al-Taqgrir (strengthening and confirming the
Quran), bayan al-tafsir (expounding on its generalities while detailing specifics and
limitations), and bayan a-tasyri’ (elucidating matters not explicitly mentioned in the Quran).

Teaching religion to the community will be better and foremost by teaching fikhi and
also hadith, because they will understand the laws and propositions that underlie it. People
who understand religious propositions will be wiser and moderate in carrying out religious
teachings. While people who practice religion are not based on an understanding of hadith,
will always rely on the opinions of scholars so they tend to be fanatical and less wise in
responding to differences of opinion. Therefore, the best teaching and guidance for scholars
is to teach fikhi or law to Muslims and also teach the hadiths that are the postulates so that
Muslims carry out religious teachings based on postulates not based on taklid.

D. Conclusion

Based on the findings and results of data analysis from the research conducted,
conclusions can be drawn:

The hadith about pulling a person from the front to move back with him so that he
does not stand alone is narrated by four mukharrij narrators outside the kutub al-tis'ah (Book
of Imam hadith nine) with six sanad lines ending with two narrators at the level of the
companions, so this hadith is considered aziz in quantity (number of lines). In terms of
quality, the three hadith narrated by al-Tabrani and those narrated by al-Baihagi and Abi
Ya'la are considered to be daif because there are defective narrators. Whereas the hadith
narrated by al-'Arabi is disputed by three of its narrators, which affects the assessment of the
quality of its hadith. Some are of the opinion that all the hadith are daif, so it is makrooh to
pull someone from the front saf back and require him to stand at the back of the saf even if he
is alone. Those who accept this hadith as proof say that it is makrooh to stand alone at the
back of the saf, so one should pull someone from the front saf back with him.

The implementation of the hadith of masbuk rules in congregational prayer for the
people of Makassar City is still relatively low, only about 15.15%. Most of them follow the
rules of masbuk in congregational prayers based on figh explanations from scholars without
knowing the dalil, reaching around 69.70%. There are two models of the implementation of
the masbuk rule in congregational prayer practiced by the Muslim community in Makassar
City, namely choosing to stand alone at the back of the saf or tapping the shoulder of a mum
in front to move back to accompany him at the back of the saf. The number of those who
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apply the first model is higher, reaching 51.52%, compared to the second model, which
reaches 48.48%.

The results of this research can contribute to the understanding of the quality of the
hadith and the level of its implementation in society. Some things that have not been
discussed thoroughly in this research, such as the method of compromising two opinions in
assessing the quality of narrators and measuring the level of implementation of hadith in the
community based on figh schools, are recommendations for further research.
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