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Abstrak

This study provides a detailed explanation of the hadith of 'A'isyah (may Allah be
pleased with her), which describes the nature of the Prophet's night prayer. The study
focuses on a series of traditions that describe the situation of the Prophet's night prayer.
According to the hadith, the Prophet's night prayer never exceeded thirteen rak'ahs,
with four rak'ahs, then four rak'ahs, then three rak'ahs of Witr. The Hanafiyyah scholars
understand the hadith textually, and believe that the Prophet prayed four rak'ahs with
one salutation, then four rak'ahs with one salutation, then three rak'ahs. On the other
hand, other scholars understand the hadith intertextually, believing that the Prophet
prayed four rak'ahs, then another four rak'ahs, with a salutation after every two rak'ahs.
[tis important to note that the Hanafiyyah scholars attributed this hadith to 'A'isyah, not
to the tarwih prayer, because the tarwih prayer is performed in congregation and should
be lightened. The text of 'A'isyah's hadith indicates that the prayer is long.
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Abstrak

Penelitian ini adalah syarah tahlili atas hadis ‘A’isyah ra. yang menggambarkan sifat
salat malam Rasulullah saw. Deretan hadis yang menjadi objek penelitian
menggambarkan situasi shalat malam Rasulullah saw. Bahwa salat malam Rasulullah
saw. tidak pernah lebih dari tiga belas rakaat, dengan cara empat rakaat, lalu empat
rakaat’, lalu tiga rakaat witir. Ulama Hanafiyyah memahami hadis ini secara tekstual.
Mereka berkata bahwa Rasulullah saw. salat empat rakaat dengan satu kali salam,
kemudian empat rakaat dengan satu kali salam, lalu tiga rakaat. Ulama lainnya
memahami hadis ini secara intertekstual, bahwa Rasullullah saw salat empat rakaat,
kemudian salat lagi empat rakaat, dengan cara bersalam pada setiap dua rakaat. Penting
juga untuk diketahui bahwa ulama Hanafiyyah menyatakan hadis “A’isyah ini, bukan
pada Salat tarwih. Sebab salat tarwih, dilakukan secara berjamaah yang sifatnya harus
diringankan. Sedangkan dalam teks hadis ‘A’siyah menunjukkan bahwa salat tersebut
sangat panjang.
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Introduction

The Indonesian Muslim community has a popular and long-standing tradition
known as the tarwih prayer, also called the nightly practice. The prayer involves an odd
number of rakat and the number of rakat can vary, with some performing it with 40 rak'ahs
and others with less than 13 rak'ahs. It is an interesting topic to explore with reference to
the hadith that explains the basis of this practice. The night prayer is a recommended
practice in Islam, performed in the middle of the night as mentioned in the Qur'an surah al-

Isra'a/17: 79.

1

Fyved Lolis fjjj’ Gli O o &L ﬂéb 4 NESEH SV oeg
Translation:

And in part of the night, pray tahajud as an additional act of worship for you; may
your Lord elevate you to a praiseworthy place. Rasulullah saw juga telah menegaskan
bahwa salat yang terbaik setelah salat fardu adalah salat malam.

Sebagaimana pada hadis berikut ini
(UJaJ\Ls\* 5454 J_w\ M\Lﬁ\‘:}.f_w Ju“ RS (=2 oJ.’Ji d‘u‘
Hally ‘JQJ\ 235 B g A el s sl 1l S Olasy il A el
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Meaning:

Abu Hurairah (may Allah be pleased with him) narrated that a person asked the
Prophet Muhammad (peace and blessings be upon him) about the most virtuous prayer
after the obligatory prayers and the most virtuous fast after Ramadan. The Prophet
(peace and blessings be upon him) replied that the most virtuous prayer after the
obligatory prayers is the night prayer (Tahajjud) and the most virtuous fast after the
month of Ramadan is the fast observed during Allah's month of Muharram.

In addition, there is a great reward for performing the night prayer during Ramadan.

The Prophet has stated this.

Do gl e
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Meaning:

The Prophet (peace be upon him) said that whoever prays Qiyam in Ramadan with
faith and hope for reward, his previous sins will be forgiven.

Muslims are very passionate about performing the night prayer in Ramadan, which
they call taraweeh. However, there are different ways of performing it. One of the

1 Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, Juz I1I(Bairiit: Tauq al-Najah, 1433 H), p. 169

2 Muhammad bin Isma'l al-Bukhari, Sahih al-Bukhari, Juz 1(Bairit: Tauq al-Najah, 1422 H),
p. 17. Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, Juz 11, p. 176
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procedures that draws attention is performing eight rak'ahs of taraweeh prayer, with
salutations after every four rak'ahs.

This article aims to examine the evidence for this procedure. The Hadith, which is
the basis for performing the night prayer with greetings at every four Rak'ahs, has been a
topic of discussion among scholars from the past to the present. Scholars have different
interpretations of the Hadith in question, which is narrated by Aisha (may Allah be pleased
with her).
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Meaning:

Abi Salamat ibn 'Abd al-Rahman asked 'A'isyah (may Allah be pleased with her)
about the Prophet's night prayer during Ramadan. She replied that the Prophet's night
prayer, in Ramadan and other times, was never more than eleven rak'ahs. The
Messenger of Allah (peace be upon him) prayed four rak'ahs, then another four rak'ahs,
and then three rak'ahs. 'A'isyah asked if the Prophet slept before Witr. He replied that
his eyes were closed, but his heart was not.

Based on the research background presented above, it can be concluded that the
primary focus of the study is to analyze the hadith of 'A'isayah ra and its relevance to the
night prayer of the Messenger of Allah PBUH. The main problem can be broken down into
two parts: Firstly, what is the quality of the Hadith of 'A'isayah ra? And secondly, what is the
commentary on the Hadith of 'A'isayah regarding the night prayer of Prophet Muhammad?

Takhrij Hadith of 'A'isyah RA about the Night Prayer of the Messenger of Allah.
1. Al-Bukhart
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3 Muhammad bin Isma’1l al-Bukhari, Sahih al-Bukhari, Juz Il (Barit: Tauq al-Najah, 1422 H),
p. 53, Juz III, p. 45. Juz 4, 191. Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, 11 (Barit: Tauq al-Najah,
1433 H), p. 166
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4+ Muhammad bin Isma’ll al-Bukhari, Sahih al-Bukhari, Juz 11 (Barit: Tauq al-Najah, 1422 H),
p.53

5 Muhammad bin Isma’1l al-Bukhari, Sahih al-Bukhari, Juz 111, p. 45
6 Muhammad bin Isma’1l al-Bukhari, Sahih al-Bukhari, Juz IV, p. 191
7 Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, 11(Bariit: Tauq al-Najah, 1433 H), p. 166
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8 Sulaiman bin al-‘Asy’as Abt Dawiid al-Azdi, Sunan Abi Dawiid, Juz l1(Bairtt: Dar al-Risalah,

1430 H), p. 500

9 Muhammad bin ‘I'sa Abu ‘T'sa al-Tirmizi, Sunan al-Tirmizi, Juz I(Bairit: Dar al-Garb al-

Islami, 1996 M), p. 460

10 Ahmad bin Syu’tb Abu ‘Abd al-Rahman al-Nasa’i, al-Sunan al-Kubra, Juz I(Bairit:

Muassasat al-Risalah, 1421 H), p. 232
11 Ahmad bin Syu’tb Abt ‘Abd al-Rahman al-Nasa’i, al-Sunan al-Kubrd, Juz 1, p. 233
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12 Ahmad bin Syu’ib Abii ‘Abd al-Rahman al-Nasa’1, al-Sunan al-Kubra, Juz 1, p. 240
13 Ahmad bin Syu’ib Abi ‘Abd al-Rahman al-Nasa’i, al-Sunan al-Kubra, Juz 1, p. 255
14 Ahmad bin Syu’ib Abi ‘Abd al-Rahman al-Nasa’1, al-Sunan al-Kubra, Juz 11, p. 163

15 Malik bin Anas al-Madani, al-Muwattd, Juz [(Abi Dab1: Muassasat: Zaid bin Sultan, 1425

H), p. 164
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16 ‘Abd al-Razzaq bin Hammam Abii Bakr al-San’ani, al- Musannaf, Juz 111(al-Qahirah: Dar al-
Tasil, 1437 H), p. 320

17 Ahmad bin Hanbal al-Syaibani, Musnad Ahmad bin Hanbal al-Syaibani, Juz XL(Bairit:
Muassasat al-Risalah, 1421 H), p. 83

18 Ahmad bin Hanbal al-Syaibani, Musnad Ahmad bin Hanbal al-Syaibani, Juz XL, p. 503

19 Muhammad bin Ishaq bin Khuzaimah Abii Bakr al-Nisabiiri, Sahih Ibn Khuzaimah, Juz
[(Bairat: al-Maktab al-Islami, 1422 H), p. 70
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20 Muhammad bin Ishaq bin Khuzaimah Aba Bakr al-Nisabiiri, Sahih Ibn Khuzaimah, Juz
[(Bairat: al-Maktab al-Islami, 1422 H), p. 576

21 Ya'qab bin Ishaq Abi ‘Uwanah al-Isfarayini, al-Musnad al-Sahih al-Mukharraj ‘ala Sahih
Muslim, Juz VI(al-Sa’Gdiyyah: al-JAmi’at al-Islamiyyah, 1435 H), p. 298

22 Ya'qab bin Ishaq Abi ‘Uwanah al-Isfarayini, al-Musnad al-Sahih al-Mukharraj ‘ala Sahih
Muslim, Juz VIII, p. 242

23 Ahmad bin Muhammad bin Salamah Abit Ja'far al-Tahawi, Syarh Ma’dni al-Asdr, Juz I(al-
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Riyad{: ‘A’lam al-Kutub, 1414 H), p. 282
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58

24 Ahmad bin Muhammad bin Salamah Abu Ja'far al-Tahawsi, Syarh Ma’ani al-Asar, Juz IX, p.
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13. Abi Nu'im al-Asbahani
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25 Muhammad bin Hibban al-Busti, Sahih Ibn Hibban, Juz VII(Bairit: Dar Ibn Hizam, 1433 H),
p. 23

26 Ahmad bin ‘Abdillah Abii Nu’aim al-Asbahani, al-Musnad al-Mustakhraj ‘ala Sahih Muslim,
Juz II(Bairat: Dar al-Kutub al-‘Ilmiyyah, 1417 H), p. 334

Z7Ahmad bin ‘Abdillah Abl Nu’aim al-Asbahani, Hilyat al-Auliya’'u wa Tabagqat, Juz X (Masr:
Matba’at al-Sa’adah, 1394 H), p. 384

28 Ahmad bin al-Husain Abt Bakr al-Baihagqj, al-Sunan al-Kabir, Juz V(Al-Qahirah: Hijr, 1432
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H), p. 328
29 Ahmad bin al-Husain Aba Bakr al-Baihagqi, al-Sunan al-Kabir, Juz V, p. 361
30 Ahmad bin al-Husain Abt Bakr al-Baihagqi, al-Sunan al-Kabir, Juz XIII, p. 540
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Study of the Sanad in Hadith.

It is known that the origin of this tradition can be traced back to Imam Malik, who
narrated it from Sai'd ibn Abi Sai'd al-Makgbari, who in turn heard it from Abi Salamat ibn
Abd al-Rahman ibn Auf, who was narrating it from Aisyah ra. Below you can find the
translation of each of these narrators.

1. Imam Malik

The full name of Imam Malik is Malik bin Anas bin Malik bin Abi A'mir bin Amri bin
Harith al-Asbahi al-Himyari Abi Abdillah al-Madani. He is also known as the Imam of Dar
al-Hijrah. He received narrations from various people including Ibrahim b. Aqabah and Sai'd
b. Abi Sai'd al-Magbari. Some people, such as Abdullah b. Yusuf and Abdullah b. Maslamat
al-Ka'nabi, 33 also narrated traditions from him. [bn Hajar stated that he was the faqih imam
of dar al-hijrah, the leader of the mutqinin and musbitin. According to al-Bukhari, the most
authentic sanad is that of Malik from Nafi' from Ibn 'Umar. 34

2. Sa'id al-Magbari

Sa'id ibn Abi Sa'id al-Magbari, also known as Kaisan, had the Kunyah Abt Sa'ad. He
was a narrator who received narrations from several people, including Anas ibn Malik and
Abii Salamat 'Abd Rahman ibn 'Auf. Additionally, some people also received narrations from

31 Ahmad bin al-Husain Aba Bakr al-Baihaqi, Ma’rifat al-Sunan wa al-A’sar, Juz IV(Dimasyq:
Dar Qutaibah, 1412 H), p. 29

32 al-Husain bin Mas’ud al-Bagawi, Syarh al-Sunnah, Juz IV(Bairat: al-Maktab al-Islami, 1403
H), p.5

33 Yasuf bin Abd al-Rahman al-Mizzi, Tahzib al-Kamal fi Asmad al-Rijal, Juz XXVI(Bairiit:
Muassasat al-Risalah, 1400 H), p. 91

34 Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Taqrib al-Tahzib(Surya: Dar al-Rasyid, 1406 H), p.
516
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him, such as Malik b. Anas and Ibrahim b. Tahman.35

According to reports from Ibn al-Madini, al-Nasa'i, AbGi Zur'ah, al-'Ijli, and Ibn
Hajar,*® Sa'id al-Magbari was considered sound, but some scholars claimed that he was
mistaken in his old age rather than being unreliable. 37 Abia Hatim believed that he was
truthful, 38 but others such as Ibn Hibban and Ibn Hajar believed that he was unreliable in
his old age. Al-Wagqidi even claimed that Sa'id had died four years before his actual death,
and this opinion was shared by Ibn Hibban and Ibn Hajar.3® The main evidence for
considering Sa'id al-Magbari to be unreliable in his old age was Shubah's statement that
Said narrated traditions to him when he was old. This view was the reason why al-Bukhari
did not include Sa'id's traditions that came from Shu'bah. 40

3. Abiu Salamah bin ‘Abd al-Rahman

Abi Salamah ibn 'Abd al-Rahman ibn 'Auf ibn 'Abd al-Harith ibn Zuhrat ibn Kilab
was a prominent figure during the early Islamic period. Abl Salamah is actually a kunyah,
which is a traditional Arabic way of addressing an elder. Scholars have different opinions
about his actual name. Some believe that his name was Abi 'Abd Rahman, which makes his
kunyah his name as well. Others suggest that his name was 'Abdullah, while some claim it
was Isma'il.#! He was a well-known narrator of Hadith and received knowledge from several
people, including 'A'isyah and Anas ibn Malik. Additionally, many people narrated from him,
such as Sa'in ibn Abi Sa'id al-Magbari and Isma'il ibn Umayyah. 42 According to Ibn Saad, Abi
Salamah was a trustworthy narrator and a knowledgeable jurist who narrated many
traditions. 43 His narrations were authenticated by al-'lji, AbQl Zurah, and Ibn Hajar". 44

35 Yisuf bin Abd al-Rahman al-Mizzi, Tahzib al-Kamal fi Asmad al-Rijal, Juz X, p. 468

36 ‘Abd al-Rahman bin Muhammad Ibn Abi Hatim al-Razi, al-Jarh wa al-Ta’dil, Juz IV(Bairut:
Dar Ihya'a al-Turas, 1271 H), p. 57. Ahmad bin ‘Abdillah al-‘Ijli, MA'rifat al-S[iqat, Juz 1(al-Madinah:
Maktabat al-Dar, 1405 H), p. 399. Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Taqrib al-Tahzib, p. 406.
Muhammad bin Ahmad Abt ‘Abdillah al-Z|ahabi, Mizan al-‘Itidal fi Naqd al-Rijal, Juz 11, p. 139

37 Muhammad bin Ahmad Abtu ‘Abdillah al-Z|ahabi, Mizan al-‘Itidal fi Naqd al-Rijal, Juz
[I(Bairit: Dar al-Marifah, 1382 H), p. 139

38 ‘Abd al-Rahman bin Muhammad Ibn Ab1 Hatim al-Razi, al-Jarh wa al-Ta’dil, Juz IV, p. 57

39 Muhammad bin Sa’ad al-Zuhri, al-Tabaqat al-Kubrd, Juz VII(al-Qahirah: Makatabat al-
Khaniji, 1421 H), p. 424. Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Taqrib al-Tahzib, p. 406.

40 Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Fath al-Bari Syarh Sahih al-Bukhari, Juz I(Bairit: Dar
al-Ma'rifah, 1329 H), p. 405

41 Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Tahzib al-Tahzib, Juz XII(al-Hind: Dairat al-Ma’arif
al-Nizamiyyah, 1326 H), p. 115

42 Ygsuf bin Abd al-Rahman al-Mizzi, Tahzib al-Kamal fi Asmdd al-Rijal, Juz XXXIII, p. 370.
Muhammad bin Sa’ad al-Zuhri, al-Tabaqat al-Kubra, Juz VI, p. 156.

43 Muhammad bin Sa’ad al-Zuhrf, al-Tabaqat al-Kubrd, Juz V1], p. 156.

44 Ahmad bin ‘Abdillah al-‘Ijli, Ma'rifat al-S[iqat, Juz l1(al-Madinah: Maktabat al-Dar, 1405 H),
p.405. Yiisufbin Abd al-Rahman al-Mizzi, Tahzib al-Kamal fi Asmad al-Rijal, Juz XXXIII, p. 370. Ahmad
bin ‘Ali Ibn Hajar al-‘Asqalani, Tahzib al-Tahzib, Juz XII, p. 115. Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani,

62 Ihyaussunna | Volume 3 No.1 June 2023



Analysis of Aisha's Hadith ... (Abdul Haris Nurdin)
Vol. 3, no. 1 (2023), pp. 50-79

4. A’isyahra.

Aisyat bint Ab1 Bakr (may Allah be pleased with her) was also known as Umm al-
Mu'minin al-Humaira'a (Mother of the Believers). According to Ibn Hajar, she was the
woman who had the most knowledge of figh (Islamic jurisprudence). The scholars have
differing opinions on which of the Prophet's wives was the best, with some arguing for
'A'isyah and others for Khadijah (may Allah be pleased with her). 45

Degree of Hadith

Based on the explanation given above, it can be confirmed that the Hadith in
question is valid. Moreover, it has been narrated by al-Bukhari and Muslim, who both agree
on its authenticity. However, Imam al-Qurtubi mentions that there are scholars who
consider the text of the Hadith of A'isha (may Allah be pleased with her) to be mudtarib. 46
The author explains that the term "idtirab,"” as stated by some scholars, means that there
are several diverse traditions from A'isha (may Allah be pleased with her) about the manner
of the Prophet's night prayer.
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Meaning:

A'ishah (may Allah be pleased with her), the wife of the Messenger of Allah (peace
be upon him), reported that the Messenger of Allah (peace be upon him) used to pray
eleven Rak'ahs during the night, after the Isha prayer and before the Fajr prayer. The
Messenger of Allah (peace and blessings of Allah be upon him) would make the Salam
(greeting) after every two Rak'ahs and would not sit down except after the eighth
Rak'ah. During this time, he would remember Allah (perform Dhikr) and pray, and then
he would greet those around him in a voice that they could hear. After greeting and
performing one Rak'ah of Witr, the Messenger of Allah (peace be upon him) would make
the Salam while sitting down.
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Meaning:

'Aisha (may Allah be pleased with her) narrated that the Prophet (peace and
blessings be upon him) used to pray thirteen Rak'ahs at night. He would recite five of

Tagqrib al-Tahzib, p. 645.
45 Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Tahzib al-Tahzib, Juz XII, p. 115.

46 Ahmad bin ‘Umar al-Qurtubi, al-Mufhim lima Uskila min Kitab Talkhis Sahih Muslim, Juz
[I(Dimasyq: Dar Ibn Kasir, 1417 H), p. 367

47 Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, 11, p. 165
48 Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, 11, p. 166
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them and would not sit down except for the last Rak'ah and the Tasleem.
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Meaning:

Aisha (may Allah be pleased with her) reported that the Messenger of Allah (peace
and blessings be upon him) prayed thirteen rak'ahs, with two rak'ahs of the sunnah at
dawn
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Meaning:

Abi Salamat asked 'A'isyah (may Allah be pleased with her) about the Prophet's
prayer. She replied that the Prophet (may Allah's peace and blessings be upon him) used
to pray thirteen Rak'ahs at night and then perform Tawaf. After that, he would pray two
Rak'ahs while sitting, and when he wanted to bow, he would stand up and bow.
Following this, the Messenger of Allah would pray two Rak'ahs between the call to
prayer and the recitation of the Fajr prayer.
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Meaning:

Abdullah ibn Abi Labid reported that he heard Abu Salamat asking Aisha (may
Allah be pleased with her) about the prayer of the Messenger of Allah. Aisha (may Allah
be pleased with her) replied that the prayer of the Messenger of Allah (may Allah's peace
and blessings be upon him) during Ramadan and other months consists of thirteen
Rak'ahs at night. This includes two Rak'ahs of the Fajr Sunnah.

[t is important to note that all the traditions mentioned above are considered sahih,
and there is no contradiction between them. The reason for this is that they were narrated
by various people who had valid sanads, in different times and situations. Therefore, if there
appears to be a difference in the narrations, it is only a difference in wording and not in
meaning. This is called a tanawwu' difference, rather than a tadad difference.>2..

49 Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, 11, p. 166
50 Muslim bin al-Hajjaj al-Nisaburi, Sahih Muslim, 11, p. 167
51 Muslim bin al-Hajjaj al-Nisabiri, Sahih Muslim, 11, p. 166

52 Ahmad bin ‘Umar al-Qurtubi, al-Mufhim lima Uskila min Kitab Talkhis Sahih Muslim, Juz
[I(Dimasyq: Dar Ibn Kasir, 1417 H), p. 367
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Lataif al-Isnad

The hadith in question has been narrated by Imam al-Bukhari, Muslim, Abi Dawtd,
and Annasa'l through five narrators, who are collectively referred to as khumasiat. It is
noteworthy that all the narrators of this hadith, starting from Imam Malik, are from
Madinah. Furthermore, the chain of transmission of this hadith includes a narration by
Tabi'i", Sa'ld al-Magbari, from Abl Salamah ibn 'Abd al-Rahman ibn 'Awf. Additionally, in
the chain of Imam al-Nasa'i, this hadith is found in the form of al-tahammul, which is also
referred to as al-giraah or al-'ard. This means that one narrator listens carefully to another
person's recitation in front of the shaykh of both narrators.
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The meaning behind the words in the hadith
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In the field of Hadith Science, one of the topics of discussion is to determine the
reason behind a tradition. The Asbab Wurud, or reason for the emergence of a tradition
from the Prophet, falls into two categories: the first cause is mentioned in the same
narration as the tradition, while the second cause is mentioned in a separate narration. For
instance, in this Hadith, narrated by 'A'ishah (may Allah be pleased with her), the night
prayer of the Prophet was described in response to a question posed by Abli Salamah ibn
'Abd al-Rahman. Thus, there is a cause of zikr al-hadith or a cause of irad al-hadith in this
tradition, rather than a cause of wurud.

a) Comparison of Hadith with Chapter and Book

Some scholars organized their books according to chapters. When a hadith is
mentioned in a particular chapter, it gives an idea of the meaning of the hadith, as well as an
indication of the fighi of the compiler. For instance, in Kitab Abwab al-Tahajjud, there is a
chapter titled Qiyam al-Nabi saw bi al-Lalil fi Ramadan wa Gairih. The Hadith mentioned in
this chapter is related to the night prayer, and the reason why it is included in the book of
tahajjud is that it highlights the Prophet's night prayer, which was the same both in
Ramadan and outside of Ramadan. Similarly, in Kitab Salat al-Tarawi, there is a chapter
titled Fad{l man Qama Ramadan. The Hadith mentioned in this chapter refers to the tarawih
prayer, which is a night prayer performed during Ramadan and paused with a short rest
after the greeting, before standing up to perform takbiratul ihrah for the next rak'ah.

Finally, in Kitab al-Manaqib, there is a chapter titled Kana al-Nabi Sallallah 'alaih wa
Sallam Tanam 'Ainuh wa 1a Tanam Qalbuh. The reason why this Hadith is mentioned in this
book s clear. The book of al-Managqib was written by Imam al-Bukhari to include everything
related to the Messenger of Allah, starting from his lineage and so on. This Hadith is a
managqib of the Messenger of Allah (peace be upon him) because it narrates one of the
Prophet's specialties, namely that his eyes were asleep but not his heart.

b) Syarh jumal Hadis

In the Hadith of 'A'ishah, there are no garib phrases. However, some sayings have
come to scholars' attention.
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It is widely believed among scholars that 'Aishah's statement refers to the fact that
most of the Prophet's nightly prayers consisted of eleven Rak'ahs. They argue that what
'Aishah meant is that the Prophet's night prayer was always performed with the same

number of Rak'ahs, which was neither more nor less than eleven. 53

If 'Aishah's statement were to be interpreted as meaning that the Prophet's night
prayer was only eleven Rak'ahs, this would contradict several other traditions, including
one of 'Aishah's own that will be mentioned later. In order to avoid such contradictions,
scholars have reconciled all the traditions that describe the Prophet's night prayer.

As a result of this reconciliation, it is widely accepted that the majority of the
Prophet's night prayers consisted of eleven Rak'ahs. The following traditions are decisive in
supporting this understanding:
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Meaning:

Ibn 'Abbas (may Allah be pleased with him) reported: I spent the night at
Maimunah's house, and the Prophet was there that night. The Prophet made ablution
and then prayed the night prayer, then I followed and stood on his left side. So he took
me and placed me on his right side. He prayed thirteen rak'ahs, then slept until he made
a breathing sound, and it was the Messenger of Allah when he fell asleep that he made a

breathing sound. After that, the muezzin arrived, so the Messenger of Allah left and
prayed without ablution.
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Meaning:

Ibn 'Abbas (may Allah be pleased with him) reported that the Prophet's prayer was
thirteen Rak'ahs, meaning at night.

o

ad iy L o oo o @ 3525 08 1206 G i o ke

53 Muhammad bin ‘Ali al-Atyiibi, al-Bahr al-Muhit al-Sajjaj fi Syarh Sahih Muslim bin al-Hajjdj,
Juz XV(al-Riyad: Dar Ibn al-Jauzi, 1426 H), p. 487. Mahmiid bin Ahmad Badr al-Din al-‘Aini, ‘Umdat al-
Qari Syarh Sahih al-Bukhari, Juz VII(Bairit: Dar al-Fikr, tth), p. 187

54 Muhammad bin Isma'1l al-Bukhari, Sahih al-Bukhari, Juz I, p. 141
55 Muhammad bin Isma'1l al-Bukhari, Sahih al-Bukhari, Juz 11, p. 51
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Meaning:

'A'isyah (may Allah be pleased with her) reported that the Messenger of Allah
(peace and blessings be upon him) prayed thirteen Rak'ahs at night, then he prayed two
light Rak'ahs when he heard the call to dawn.
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Artinya:

Masriq reported: I asked 'A'isyah (may Allah be pleased with her) about the night
prayer of the Messenger of Allah (peace and blessings of Allah be upon him), and 'A'isyah
(may Allah be pleased with her) said that the Messenger of Allah (peace and blessings
of Allah be upon him) prayed seven Rak'ahs, nine Rak'ahs, and eleven Rak'ahs, in
addition to the two Rak'ahs of the Fajr voluntary prayer.

In response to the last Hadith Ibn Hajar said that this shows that the Prophet
sometimes prayed seven rak'ahs, sometimes nine rak'ahs, and sometimes eleven rak'ahs.
And that at different times. Then in response to 'A'ishah's Hadith that the Messenger of Allah
prayed thirteen Rak'ahs, then when he heard the call to dawn, he prayed two shorter
Rak'ahs, Ibn Hajar said that there are two possible meanings of this Hadith. The first
possibility is that the Prophet added two rak'ahs to the eleven rak'ahs of the night prayer.
Thus the total number is thirteen Rak'ahs. Then the second possibility is that the Prophet
prayed two voluntary prayers that were not long before the eleven Rak'ahs of the night
prayer. Ibn Hajar said that the second possibility is more correct. 58
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In understanding 'A'isyah's statement, there are differences among scholars. Some
of them understand it textually, and some of them understand it intertextually. And some
understand it contextually. As explained below.

c) Textual comprehension

Some scholars understand the above Hadith textually. As Imam Aba Hanifah (may
Allah be pleased with him) did. He allowed a person to pray the night prayer, then greetings
in every second rak'ah. It is also possible to greet each of the four rak'ahs, or the eighth
rak'ah.59 In fact, the best type of night prayer, in Abt Hanifah's view, is the voluntary prayer,
whether at night or during the day, which is four Rak'ahs with one salutation.

56 Muhammad bin Isma'1l al-Bukhari, Sahih al-Bukhadri, Juz II, p.57
57 Muhammad bin Isma’1l al-Bukhari, Sahih al-Bukhari, Juz 11, p. 51
58 Ahmad bin ‘Ali Ibn Hajar al-‘Asqalani, Fath al-Bari Syarh Sahih al-Bukhari, Juz 111, p. 21

59 Ahmad bin ‘Ali Abii Bakr al-Jasas, Syarh Mukhtasar al-Tahawi, Juz 1I(Bairit: Dar al-Bsyair,
1341 H), p. 138
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Al-Qadduri said that the Hadith of 'A'ishah (may Allah be pleased with her) refers to
the procedure of the night prayer in detail, and does not specify the number of Rak'ahs of
the night prayer. Al-Qaduuri said that if the Hadith were to explain the number of Rak'ahs,
then the wording of the Hadith would be that the Prophet prayed eight Rak'ahs.t0

This statement of Imam al-Qadduri as inaccurate because it negates the possibility
of understanding that the above Hadith explains the number of Rak'ahs of the night prayer.
Based on the statement of 'A'isyah, this possibility exists. 'A'isyah said that the Prophet's
night prayer was never more than one rak'ah.
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Coming back to the four Rak'ahs of the night prayer with one salutation. The Hanafis
take the text of 'A'ishah's hadith as the main evidence for the four Rak'ahs of the night prayer
with one salutation. Regarding this, al-Zai'l said that if what 'A'ishah (may Allah be pleased
with her) meant was four Rak'ahs and greetings in every two Rak'ahs, then the wording of
the Hadith would have been . ¢! ;s ke S s

Furthermore, the understanding that the Prophet prayed four rak'ahs and did not
offer salutations except in the last rak'ah is reinforced by another hadith of A'isyah (may
Allah be pleased with her). That the Messenger of Allah, peace be upon him. prayed eight
Rak'ahs at night and did not sit down except for the eighth Rak'ah. As the following hadith.
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Meaning:

'A'isyah (may Allah be pleased with her) reported that the Prophet (peace and
blessings be upon him) prayed eight Rak'ahs at night, and did not sit down except for
the eighth Rak'ah. He would remember Allah and supplicate, then he would greet us in
a voice that we could hear. Then the Prophet greeted two rak'ahs while sitting, and after
the greeting

Al- al-Jassas said that this evidence clearly shows that the Prophet did not offer the
greeting of peace except at the end of the rak'ah. This proves that it is permissible to pray
eight Rak'ahs with one salutation. 62 Therefore, the notion that the Prophet greeted every

60 ‘USman bin ‘Ali al-Zaila'i, Tabyin al-Haqadiq Syarh Kanz al-Daqdiq, 1(al-Qahirah: Matba’at
al-Ameriyyah, 1314 H), p. 172. LiahtMuhammad bin Ahmad Badr al-Din al-‘Ain1, Minhat al-Suliik fi
Syarh Tuhfat al-Muliik(Qatr: Wizarat al-Auqaf wa Syu't al-Islamiyyah, 1428 H), p. 147

61 ‘USman bin ‘Ali al-Zaila'i, Tabyin al-Haqadiq Syarh Kanz al-Daqdiq, 1(al-Qahirah: Matba’at
al-Ameriyyah, 1314 H), p. 170

62 Ahmad bin Ali Abd Bakr al-Ja$sas, Syarh Mukhtasar al-Tahawi, Juz 11, p. 139
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two Rak'ahs in a four-Rak'ah or eight-Rak'ah prayer is refuted by the above Hadith.

The Hanafiyya scholars provide an argument to support their hadith figh. They say
that performing a heavy act of worship is more rewarding than performing a light act of
worship. As long as there is no evidence that prohibits it. For example, praying longer
prayers with longer recitations is more beneficial than praying shorter prayers. Therefore,
praying the night prayer in four rak'ahs with one salutation is better, because it is more
strenuous than praying two rak'ahs at a time. ¢3

One of the arguments that the Hanafiyya scholars have made to support their hadith
figh on the Hadith of 'A'isyah (may Allah be pleased with her) is that the observance of a
continuous prayer is better than the observance of separate prayers. This is evident from
the fact that continuity is made a condition for the validity of fasting for zihar, or for the
expiation of Kkilling. Continuity is also required for the noon prayer, which must be
performed in four rak'ahs. 64

Hence it was narrated from Abu Yisuf that a man vowed to pray four rak'ahs with
one salam. Abi Yusuf said that he should do as he had vowed, and he should not offer the
second Rak'ah as a greeting. But for the one who vows to pray four Rak'ahs with two
Taslims, it is permissible for him to do as he vowed, and it is also permissible for him to do
it with one Taslim. Similarly, if a person vows to fast for a month consecutively, it is not
permissible for him to do it separately. Al-J$a$ said that therefore, praying any prayer,
including the night prayer of eight Rak'ahs or four Rak'ahs in succession, is permissible so
long as there is no evidence that prohibits it.¢s.

Moreover, if a person performs the prayer and does not say salam in the second
rak'ah, then standing for the third rak'ah is an act of obedience. This is because standing is
part of the prayer. That is more righteous than standing after the greeting of peace. Because
standing to start a new prayer is not part of the prayer. This logic is correct except when
there is evidence to suggest that not standing in the third rak'ah is more expedient.
Then the Hanafis consider that the evidence that shows that the night prayer is two rak'ahs.
Itis evidence that it is permissible to say salam in each of the two Rak'ahs.So this proposition
when juxtaposed with the previous proposition.

This leads to the conclusion that it is permissible to perform the night prayer in four
rak'ahs with one salutation. Then the Hanafiyyah scholars have an interpretation of the
hadith that the night prayer is two Rak'ahs, 2 20 Ul $5le. What is meant by two rak'ahs is

to make tashahhud in each of the two rak'ahs without greeting. It may also mean that the
night and day prayers are two Rak'ahs, meaning that it is not necessary to say Takbir al-
ihram for more than two Rak'ahs. The purpose of this Hadith is to distinguish the voluntary
prayers which allow for the greeting of peace at every two Rak'ahs even though it is not
obligatory. This is in contrast to the obligatory prayers which are required to be performed

63 Ahmad bin Muhammad Abu al-Husain al-Qadduri, al-Tajrid, Juz II(al-Qahirah: Dar al-
Salam, 1427 H), p. 820

64 Ahmad bin Ali Abd Bakr al-Ja$sas, Syarh Mukhtasar al-Tahawi, Juz 11, p. 139
65 Ahmad bin Ali Abd Bakr al-Ja$sas, Syarh Mukhtasar al-Tahawi, Juz 11, p. 139
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continuously when more than two Rak'ahs are performed.¢e.

The interpretation that the meaning of the Hadith s s | 85 is to say tashahuud

at every two Rak'ahs, without the greeting, is the opinion of Sufyan al-S|aurt and Hasan ibn
Huyai who say that there is nothing wrong with praying as many times as possible on
condition that one sits down at every two Rak'ahs . However, this interpretation is refuted
by the evidence that confirms that the Messenger of Allah (peace and blessings of Allah be
upon him) used to say salam at every two Rak'ahs, as follows
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Meaning:

'A'isyah (may Allah be pleased with her), the wife of the Messenger of Allah (peace
be upon him), reported that the Messenger of Allah (peace be upon him) prayed eleven
Rak'ahs at night between Isha and Fajr. The Messenger of Allah (peace and blessings of
Allah be upon him) would greet every two rak'ahs and would not sit down except for
the eighth rak'ah. He would remember Allah and pray, then he would greet us in a voice
that we could hear. Then the Messenger of Allah (peace be upon him) greeted two
rak'ahs while sitting, after greeting and performing one rak'ah of Witr....

d) Intertextual Awareness

Most scholars consider 'A'isyah's (may Allah be pleased with her) hadith to be
intertextual when they say that the Prophet of Allah (peace be upon him) prayed four
rak'ahs at night and then four rak'ahs in the morning. They reconcile this hadith with
another one related to the Prophet's night prayers in order to understand it. According to
the Malikis, Shafi'is, and Hanbalis, the night prayer consists of salutations in each of the two
Rak'ahs.®

The Hadith that led most scholars to understand the above narration of 'A'isyah
(may Allah be pleased with her) as a prayer of four Rak'ahs, with two Taslims, not with
Taslims at each of the four Rak'ahs, is the Hadith of 'A'isyah (may Allah be pleased with her)
which also narrates the night prayer of the Messenger of Allah (peace and blessings be upon
him) with eleven Rak'ahs. It is done as follows, with salutations after every two rak'ahs:
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66 Ahmad bin Muhammad Abu al-Husain al-Qadduri, al-Tajrid, Juz II(al-Qahirah: Dar al-
Salam, 1427 H), p. 821. ‘Usman bin ‘Ali al-Zaila’i, Tabyin al-Haqdiq Syarh Kanz al-Daqdiq, 1, p. 172

67 Muslim bin al-Hajjaj al-Nisabiiri, Sahih Muslim, 11, p. 165

68 Yusuf bin ‘Abdillah Ibn ‘Abd al-Bar al-Namri, al-Tamhid lima fi al-Muwatta’ min al-Ma’ant
wa al-Asanid, Juz XIlI(Landan: Muassasat al-Furqan, 1439 H), p. 213. Yusuf bin ‘Abdillah Ibn ‘Abd al-
Bar al-Namri, al-IstiZkar, Juz II(Bairit: Dar al-Kutub al-‘Ilmiyyah, 1421 H), p. 100
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Meaning:

The wife of the Prophet of Allah (peace be upon him), 'A'isyah (may Allah be
pleased with her), stated that the Prophet of Allah (peace be upon him) performed
eleven Rak'ahs at night between Isha and Fajr. Every two rakahs, the Prophet of Allah
(peace and blessings of Allah be upon him) would welcome and would not sit down until
the eighth rakah. After remembering Allah and offering a prayer, he would say "hello" to
us in a voice that we could hear. After greeting and reciting one rak'ah of Witr, the
Prophet of Allah (peace be upon him) performed two rak'ahs while seated.

They said that the first Hadith was explained by the Hadith of 'A'isyah (may Allah be
pleased with her). Two salutations are what the Prophet of Allah meant when he prayed
four Rak'ahs. This indicates that he wished both of the rak'ahs. The Prophet stated that the
night prayer should be greeted every two Rak'ahs, and this interpretation is consistent with
the other evidence for his claim.
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Meaning:

The Prophet (peace and blessings of Allah be upon him) mentioned that the night
prayer is two rak'ahs, according to 'Abdullh ibn "Umar (may Allah be pleased with him).
If you desire to cease praying, pray one rak'ah as a witr for the previous prayer.

The Prophet's reply that the night prayer is two rak'ats, two rak'ats, comes in
response to an inquiry regarding the night prayer method. Here are several examples:
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Meaning:

'Abdullh ibn 'Umar (may Allah have mercy on him) reported. A man inquired of
Allah's Messenger concerning the night prayer. The night prayer is two rak’ahs, two
rak'ahs, according to Allah's Messenger. If you are frightened that dawn would break,
pray one rak'ah as a witr for the previous prayer.

In this regard, Ibn al-Battal stated that this Hadth of Ibn 'Umar explains the Hadth of
'A'isyah ra, which declares that the Prophet of Allah, peace be upon him, prayed four rak'ahs

69 Muslim bin al-Hajjaj al-Nisabiri, Sahih Muslim, 11, p. 156
70 Muhammad bin Isma’1l al-Bukhari, Sahih al-Bukhari, juz I, p. 24.

71 Muhammad bin Isma’il al-Bukhari, Sahih al-Bukhadri, juz 11, p. 24. Muslim bin al-Hajjaj al-
Nisabiiri, Sahih Muslim, 11, p. 172
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at night. Then Al-Battal indicated that there is another meaning that must be adopted. ">
Similarly, Ibn 'Abd al-Bar said that there is a change in the phrasing of the Hadth from
'A'isyah's account of the Prophet's night prayer process.

As aresult, none of 'A'isyah's narrations took precedence over the others. The proof
and explanation then come from another tradition with no contradictions in its narrative.

This is the Hadith of 'Abdullah ibn 'Umar, as related by many Tabi'n, whose redaction is. 73

N

Syaikh Abu Ishaq said that the number of 'Abdullah ibn 'Umar's disciples in the
above Hadith was 20. The author went through the book of Tuhfat al-Asyraf and found that
the number of Ibn 'Umar's disciples for the above tradition was 9. They were Humaid b.
'Abda al-Rahman b. 'Auf, Salim , Thawis b. Kaisan, 'Abdullah b. Dinar, 'Ugbat b. Hurai$ al-
Taglab1, Qasim b. Muhammad b. Abi Bakr al-Siddiq , Khalid b. Ziyad b. Jaru, Nafi', Lahiq b.
Hamid Aba Majliz al-Sadasi.

Then the question arises, if this is the meaning, why not redact it by saying that the
Prophet prayed two rak'ahs, two rak'ahs, then two rak'ahs, two rak'ahs. They replied that
there are two possibilities why the wording of the Hadith is four rak'ahs, four rak'ahs. The
first possibility is that the first four Rak'ahs are of the same length and nature. Compared to
the second four rak'ahs, although the recitation is still categorized as long and lengthy.
However, it is considered less than the first four rak'ahs. 75 Imam al-Shafi' said that what is
meant by the Hadith four rak'ahs, four rak'ahs, three rak'ahs is four rak'ahs of equal length7e.

Then four rak'ahs of the same length, then three rak'ahs of the same length.
The second possibility is that the Messenger of Allah, peace be upon him, prayed four
rak'ahs with two salutations, then went to sleep. After that the Prophet woke up and
continued his night prayer with four rak'ahs. Then he slept again and after waking up for
the second time the Prophet prayed three rak'ahs?’. This second possibility is supported by
the following hadith

72 ‘Ali bin Khalf Ibn Battal Abu al-Hasan al-Bakri, Syarh Sahih al-Bukhari’ Ii Ibn Battal, Juz
I(al-Riyad: Maktabat al-Rusyd, 1423 H), p. 131

73 Yusuf bin ‘Abdillah Ibn ‘Abd al-Bar al-Namri, al-Tamhid lima fi al-Muwatta’ min al-Ma’ant
wa al-Asanid, Juz X1lI(Landan: Muassasat al-Furqan, 1439 H), p. 213. Yusuf bin ‘Abdillah Ibn ‘Abd al-
Bar al-Namri, al-Istizkdr, Juz [I(Bairat: Dar al-Kutub al-‘Ilmiyyah, 1421 H), p. 100

74 Yusuf bin ‘Abd al-Rahman Abt al-Hajjaj al-Mizzi, Tuhfat al-Asyraf bi Ma’rifat al-Atraf, Juz
VI, p. 259

75 Sulaiman bin Khalf Abi al-Walid al-Baji, al-Muntaqd Syarh al-Muwatta, Juz 1(Masr:
Matba’at al-Sa’a’dah, 1332 H), p. 216. ‘Iyad bin Masa al-Sabti, Ikmal al-Mu’allim bi Fawdid Muslim, Juz
III(MaSr: Dar al-Wafd’'a, 1419 H), p. 84

76 Ahmad bin al-Husain Aba Bakar al-Baihagqi, Ma'rifat al-Sunan wa al-Asar, Juz IV(Dimasyq:
Dar Qutaibah,), p. 29

77 Sulaiman bin Khalf Abu al-Walid al-Baji, al-Muntaqa Syarh al-Muwatta, Juz I(Masr:
Matba’at al-Sa’a’dah, 1332 H), p. 216. ‘Iyad bin Misa al-Sabti, Ikmal al-Mu’allim bi Fawaid Muslim, Juz
III(MaSr: Dar al-Wafd’'a, 1419 H), p. 84
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Meaning:

Ya'la ibn Malik reported that he asked Umm Salamah, the Prophet's wife, about the
Prophet's recitation and prayer, and she replied that you have the Prophet's prayer. It is
that he prayed and then slept, like the length of time he prayed. Then he prayed again,
like the length of his sleep. Then he slept again, as long as he had prayed, until dawn
came. Then Ummu salamah (may Allah be pleased with her) described the Prophet's
recitation as clear, letter by letter.

Therefore, it can be concluded that according to the majority of scholars, all hadith-
reports that narrate the procedure of the Prophet's prayer at night in a mujmal manner.
Whether they are thirteen Rak'ahs or eight or four, they should be interpreted in line with
the Hadith of 'Abdullah ibn 'Umar who narrated them or in a mufasal manner. That is,
greeting at every two Rak'ahs. Unless there is evidence to suggest that it was narrated in
detail and clearly that the Prophet did not greet every two Rak'ahs’. As in the following
Hadith
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Meaning:

'Aisha (may Allah be pleased with her) reported that the Messenger of Allah (peace
and blessings of Allah be upon him) would pray thirteen Rak'ahs at night, and would
recite five of them, and would not sit down except for the last Rak'ah and the Taslim.

In fact, two of Abli Hanifah's students, Abu Yisuf and Muhammad ibn Hasan, were
of this opinion. They were of the opinion that the voluntary prayer during the day should be
four Rak'ahs with one salutation. While the voluntary prayer at night should be performed
with two rak'ahs of salutations8!. This opinion arises as a form of compromise between the
hadith that states the night prayer is two rak'ahs, two rak'ahs, two rak'ahs, s sz J3 5o,

with the hadith that the Prophet prayed four rak'ahs of duha in a continuous manner and
was not separated by a salam.

78 Muhammad bin ‘Isa al-Tirmizi, Sunan al-Tirmizi, Juz V(Bairat: Dar al-Garb al-Islami, 1996
H), p. 43

79 Yasir bin Muhammad Al ‘T'd, Fadl al-Rahim al-Wadiid Takhrij Sunan Abi Dawiid, Juz XV (al-
Dammam: Dar Ibn al-Jauzi, 1440 H), h. 294

80 Sualiman bin al-‘Asy’as Abii Dawud al-Sijistani, Sunan Abi Dawid, Juz lI(Dimasyq: Dar al-
Risalat al-‘A’lamiyyah, 1430 H), p. 498

81 Ahmad bin Ali Abd Bakr al-Ja$sas, Syarh Mukhtasar al-Tahawi, Juz 11, p. 139
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Meaning:

The Messenger of Allah (peace be upon him) prayed four rak'ahs of Duha and did
not separate the four rak'ahs with salam.

a) Contextual understanding

The Hadith of 'A'isyah (may Allah be pleased with her) that the Messenger of Allah
(peace and blessings be upon him) prayed eleven Rak'ahs at night, and then prayed four,
then four, then three. It is possible that the nature of this prayer is not about the tarwih
prayer. This is because the Hadith indicates that the prayer was very long. So 'A'ishah said

Ehsbs Gt e JLISL,

The tarwih prayer was performed by the Prophet in congregation for three nights.
As the following hadith
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Meaning:

'Aisha (may Allah be pleased with her) reported. The Messenger of Allah prayed in
the mosque one night, and some people joined him in the prayer. Then the Messenger of
Allah prayed on the next night, and many people joined the prayer. Then people
gathered to pray on the next night, which was the third or fourth. The Messenger of Allah
did not come on that night. In the morning the Messenger of Allah said [ have seen what
you did last night. And there is nothing that prevents me from coming to you and
performing the night prayer, except that I fear that the prayer will be made obligatory
upon you. He said it was in Ramadan.

Since the tarwih prayer was performed by the Prophet (peace be upon him) in
congregation, it means not to prolong the recitation. The reason for the Prophet's suggestion
in the congregational prayer that the Imam not prolong the recitation is to facilitate
obedience to all people, who are different in their busyness, health and physical condition.
As the following hadith
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82 Muslim bin al-Hajjaj al-Nisabiri, Sahih Muslim, Juz 11, p. 177.
83 Muhammad bin Isma’il al-Bukhari, Sahih al-Bukhari, juz 1, p. 30.
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Meaning:

Ibi Mas'uid al-Ansari reported that a man said, O Messenger of Allah, I could hardly
join the prayer, because the sifulan prayed with us and was very long in recitation.  have
never seen the Prophet more angry in giving a warning than he was that day. The
Prophet said O people, you will make people leave. Whoever acts as an imam for others
should shorten the recitation. Because some of the people who attend the prayer are
sick, weak, and have needs.

If this is the case then it is highly unlikely that the prayer described by 'A'ishah as
four rak'ahs, four rak'ahs, three rak'ahs, and very long, is the tarwih prayer. This would
contradict the Prophet's recommendation not to lengthen the recitation in congregational
prayers.

In addition, praying four rak'ahs with one salutation is burdensome for Muslims
when done in congregation. It is recommended in congregational prayers not to prolong the
recitation. So it is appropriate for the tarwih prayer to be performed with a salam at every
two rak'ahs.

This understanding is attributed to the Hanafiyya scholars themselves. In fact, they
were the ones who understood the first hadith of 'A'isha (may Allah be pleased with her)
textually. Regarding this, al-Zail'1 said that the prayer referred to in 'A'isha's hadith is not
the tarwih prayer. This is because the tarwih prayer is performed in congregation. And the
nature of the congregational prayer is emphasized to be light and not to lengthen the
recitation84. Whereas the prayer described by 'A'isha is a very long prayer and the recitation

is long. A'isha said .45k ¢ ¥y e ¢ JLs ¥, The same thing was said by al-Sarkhasi and Ibn

Nujaim, who said that we are of the opinion that the tarwih prayer should be offered by
greeting each of the two rak'ahs. That is because it is easier and more convenient for the
worshipperss.

Hence the understanding that the tarwih prayer is performed in congregation, with
greetings at each of the four rak'ahs. Based on a textual understanding of the Prophet's
hadith from 'Aishara. It is a textual interpretation that is not comprehensive. This is because
the hadith shows that the Prophet prayed for a very long time. Whereas the sunnah of
praying in congregation is to lighten and not burden.

Thus, the essence of the scholarly differences on this issue is that some scholars
consider all the traditions about the nature of the Prophet's night prayer to be tanawwu'
differences. Therefore, it is permissible to pray four or eight Rak'ahs together, with the
Taslim in the last Rak'ah. As understood by the Hanafiyyah scholars. The majority of
scholars, on the other hand, consider all traditions about the nature of the Prophet's evening

8¢ ‘Usman bin ‘Ali al-Zaila'i, Tabyin al-Haqdiq Syarh Kanz al-Daqadiq, Juz I(al-Qahirah:
Matba’at al-Ameriyyah, 1314 H), p. 170

85 Zain al-Din bin Ibrahim bin Muhammad Ibn Nujaim al-Masri, al-Bahr al-Raiq Syarh Kanz
al-Daqaigq, Juz II(al-Qahirah: Dar al-Kitab al-Islami, tth), p. 58. Muhammad bin Ahmad al-Sarkhasi, al-
Mabstit, Juz I(Bairat: Dar al-Ma’rifah, tth), p. 159. Abli Bakr bin Mas’ud al-Kasani, Bada’u al-S/and’u fi
Tartib al-Syard’l, Juz I(Bairut: Dar al-Kutub al-‘Ilmiyyah, 1406 H), p. 288
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greeting that are not explained in detail to be mujmal. They have to be interpreted with a
mufassal hadith that states that the night prayer is greeted in each of the two Rak'ahs.

Conclusion

Based on the above description, it can be concluded, 1) The Hadith of 'A'isha about
the procedure of the Prophet's night prayer is a valid Hadith. 2) Some scholars interpret
'A'isha’s hadith contextually. Some others interpret it textually, and some understand it
textually contextually. It is hoped that in the future an in-depth tahlili study will be
conducted on the traditions of the Prophet so that Muslims in general can get the wisdom
from the words of the Prophet. For knowledge seekers to get scientific faidahiyah contained
in the traditions of the Prophet Muhammad PBUH. There are many lessons to be learned
from the Hadith of 'Aishayah (may Allah be pleased with her) about the Prophet's night
prayer. There is wisdom in this Hadith, which is to give the answer that is needed, even if it
is not asked by the questioner. In this Hadith, 'A'ishah describes the Prophet's night prayer
during Ramadan and outside of Ramadan. Abui Salamah ibn 'Abd al-Rahman asked about
the Prophet's night prayer in the month of Ramadan, that the Prophet's night prayer had a
long duration, that one of the characteristics of the Prophet was that his heart did not sleep
even though his eyes were asleep.
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