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Abstract

The application of rukhsah in prayer during the Covid-19 pandemic requires a
deeper understanding so that the application of rukhsah is truly implemented in
accordance with the corridors that have been determined by Islamic law.
Researchers found that the application of rukhsah in prayer has been carried out
in all areas affected by the pandemic even though in some areas they did not
take rukhsah in prayer. However, the mind will be able to think well about the
problems of society in accordance with the principles of maqashid sharia, so that
it still prioritizes taking rukhsah rather than forcing the will. The policy on easing
congregational prayers, eliminating Friday prayers and physical distancing for
congregational prayers carried out by the government and the MUI is an effort to
prevent the spread of COVID-19 which leads to the achievement of magashid
sharia so that it provides benefits even in an emergency. The research method
used is library research and is qualitative in nature. Sources of data used in this
study sourced from primary and secondary data. The results of this study are
that it is the ability to cover the genitals for children as a form of caution to avoid
unwanted things.
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Abstrak

Penerapan rukhsah dalam shalat pada masa pandemi Covid-19, maka perlu
pemahaman yang lebih mendalam sehingga penerapan rukhsah benar-benar
diterapkan sesuai dengan koridor yang telah ditentukan oleh syariat Islam.
Peneliti menemukan, penerapan rukhsah dalam ibadah shalat telah
dilaksanakan di seluruh daerah yang terdampak pandemi walaupun dibeberapa
wilayah tidak mengambil rukhsah dalam shalat. Meski demikian, akal akan
mampu untuk berpikir dengan baik mengenai kemasalahatan masyarakat sesuai
dengan prinsip-prinsip magashid syariah, sehingga tetap mengutamakan
mengambil rukhsah daripada memaksakan kehendak. Kebijakan tentang
pelonggoran shalat berjamaah, peniadaan shalat jumat dan physical distancing
saff shalat berjamaah yang dilakukan oleh pemerintah dan MUI merupakan
upaya mencegah penyebaran covid-19 yang bermuara pada tercapainya
magashid syariah sehingga memberikan manfaat walaupun dalam kondisi
darurat. Metode penelitian yang digunakan adalah penelitian pustaka (library
research) dan bersifat kualitatif. Sumber data yang dipergunakan dalam
penelitian ini bersumber dari data primer dan sekunder. Hasil penelitian ini
adalah bahwa kebolehan menutup aurat bagi anak-anak sebagai bentuk kehati-
hatian agar terhindar dari hal-hal yang tidak diinginkan.

Kata Kunci:
Rukhsah; Salat; Covid-19; Magashid Syariah.
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Introduction

The application of rukhsah in prayer during the Covid-19 pandemic requires a
more profound understanding that the application of rukhsah is genuinely
implemented following the corridors that have been determined by Islamic law.
Researchers found that the application of rukhsah in prayer has been carried out in
all areas affected by the pandemic, even though they did not take rukhsah in prayer
in some areas. However, the mind will be able to think well about society's problems
following the principles of maqgashid sharia so that it still prioritizes taking rukhsah
rather than forcing the will. The policy on easing congregational prayers, eliminating
Friday prayers and physical distancing for congregational prayers carried out by the
government and the MUI is an effort to prevent the spread of COVID-19, which leads
to the achievement of magashid sharia so that it provides benefits even in an
emergency. The research method used is library research and is qualitative—
sources of data used in this study are primary and secondary data. The results of
this study are that it is the ability to cover the genitals for children as a form of
caution to avoid unwanted things.! Therefore, humans form an organization for the
sake of carrying on a group life called the State. As we know, in carrying out human
life every day, humans constantly interact with other humans.

Islamic scholars and scholars, especially figh scholars and mujtahids from
various Islamic schools of thought, respond to this kind of problem closely related to
their responsibilities as holders of the highest authority on Islamic law and as heirs to
the Prophet. With all their abilities and potentials and the great responsibility they
carry, they try to process and analyze the issue. So that, all efforts in the legal
mechanism to produce or issue something. Legal decisions as a solution can be
used as a guide for the people in carrying out their religious duties, including in the
implementation of worship.

Worship is the most important thing, especially in Islam. Worship is
understood as all aspects that include the meaning of obedience to all the
commands of Allah SWT. and abandon all prohibitions. By doing worship, a servant
can get in touch with his creator.? as in the Qur'an, which says that the purpose of
human creation is to worship Allah QS al-Zariyat verse 56;

lAdmstia, “Manusia Sebagai Makhluk  Sosial’, Stiabanten.ac.id, 27 Aprii 2017.
http://stiabanten.ac.id/manusia-sebagai-makhluk-sosial/ (8 June 2020)

2Abdi Wijaya, Daya Serap Lembaga-Lembaga Fatwa Terhadap Masalah-Masalah Hukum
Kontemporer (Studi Komparatif Lembaga Fatwa MUI, Majelis Tarjih Muhammadiyah dan Bahtsul
Masail NU), Mazahibuna 1, No. 2 (2019), http://journal.uin-
alauddin.ac.id/index.php/mjpm/article/view/10624 (26 January 2021)
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Meaning:
‘I created the jinn and humankind only that they might worship Me.”

In terms of type, worship is divided into two, namely mahdah worship and
ghairu mahdah worship. Mahdah worship or special worship includes certain rituals
taught by syara' such as prayer, fasting, zakat and hajj. In comparison, ghairu
mahdah worship does not involve human relationships with God but human
relationships with other humans. In everyday life, worship of mahdah and worship
of ghairu mahdah go hand in hand, as when someone prays or fasts accompanied
by doing charity such as alms or doing other good things to others.

The implementation of worship in Islamic teachings often asks the
congregation to question the validity or perfection of the implementation of worship.
Sometimes worship is not valid if there is no congregation accompanying it, such
as the Friday prayers, Eid prayers and Eid prayers. On the other hand, there is
worship where the congregation's presence completes the worship, such as
carrying out the Fardu prayers, Tarawih prayers and others.

Various countries such as Indonesia have been hit by a pandemic known as
the 2019 coronavirus disease (COVID-19), a virus that first appeared in China, the
city of Wuhan, in December 2019.2 This virus can spread through respiratory
droplets, coughing splashes, or sneezing of people infected with the coronavirus
that sticks to the skin or inanimate objects,* which will then spread to other humans
when the splash was touched and then entered through the mouth, nose and
eyes.®

The implementation of worship that involves many people will increase the
potential for transmission of the coronavirus, which will cause its problems. This
conflict of circumstances will be resolved through a rukhsah Islamic legal theory
approach. Rukhsah is a relief obtained because of coercion (daruriyyah). As a result
of the outbreak, many countries have closed access to China to prevent the
transmission of this virus to all corners of the world. Despite this step, the virus

3Stop Pneumonia, “Inforasi Tentang Virus Corona: Novel Corona Virus” Stop Pneimonia.id.
http://stoppneumonia.id/informasi-tentang-virus-corona-novel-coronavirus/ (22 November 2020)

4 Abdul Syatar, Muhammad Majdy Amiruddin, and Arif Rahman, “Darurat Moderasi Beragama Di
Tengah Pandemi Corona Virus Disease 2019 (Covid-19),” KURIOSITAS Media Komunikasi Sosial
Dan Keagamaan 13, no. 1, Juni (2020): 1-13, doi:https://doi.org/10.35905/kur.v13i1.1376.

SWhang Zhau MD, ed. The Coronavirus Prevention Handbook, terj. Tim Penerjemah, Buku Panduan
Pencegahan Coronavirus, (Tiongkok: Guangzhou Medical University, 2020), pp. 24
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continues to spread to various countries and even Indonesia. Seeing this, the
government has made various efforts to suppress the transmission of this virus.
COVID-19 spreads quickly, and there is no vaccine yet, so the government is having
a hard time dealing with this outbreak.

The efforts made by the government are physical distancing. The government
conducts a campaign to keep a distance when interacting. The second effort is
regional quarantine (lockdown). Regional quarantine is the application of quarantine
to a specific area or region to prevent the movement of people, both entering and
leaving the area, to break the chain of the coronavirus. Because of this, the
implementation of worship that involves many people will increase the potential for
transmission of the coronavirus, which will cause its problems. This conflict of
circumstances will be resolved through a rukhsah Islamic legal theory approach.
Rukhsah is a relief obtained because of coercion (daruriyyah). Based on this, it will
be investigated regarding the application of rukhsah in prayer services in the
COVID-19 pandemic situation (magashid shariah analysis study).

Result and Discussion
Position of Rukhsah in Praying during Pandemic

Rukhshah implements a law with solid arguments and contradicts other legal
arguments because there are strong arguments against these arguments.® A strong
law can be interpreted as a standard rule and is still explained by Allah SWT. and the
Messenger of Allah. Both in terms of the pillars of terms and other provisions related
to the rule of law. For example, carrying out fasting in the holy month of Ramadan,
Allah explains the evidence that requires fasting in the month of Ramadan in the
Qur'an, instructions for fasting in the month of Ramadan are described in detail in the
Hadith of the Prophet. Moreover, strengthened again by the opinion of the friends
and the jurists of the schools in the implementation instructions.

According to As-Syatibi's view, Rukshah is a law that is prescribed because
there is a hefty age to do which is an exception from the original law of a general
nature (kull)), which indicates a prohibition and Rukshah can only apply to people
who need it if in an urgent situation.’

According to As-Subki Rukshah, it is a law that can change to ease and relief
because of ageing, but the original law remains for those who do not experience

8Amir Syarifuddin, Ushul Figih, (Jakarta: Logos Wacana lImu dan Pemikiran, 1999), pp. 323
7As-Syatibi, Al-Muwafaqat fi Ushul al-Figh, (Beirut: Darul Ma'rifat, 1997), book 1-2, pp.324
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difficulties or get old, for example, eating carrion if someone is in an emergency
because the only food that can be found and eaten is carrion. and there is no food
for the carcass jam.®

Al-Bazdawi from the Hanafiyah group argues that Rukshah is a relief intended
for mukallaf caused by the presence of an age, which by law is unlawful to do so for
someone who does not have an age. The Hanafi school requires a person to get
rukshah if the person finds a certain age. Meanwhile, according to An-Namlah's
opinion, this age is only related to emergencies, masyaqgah and intentions.
Therefore, this rukshah can apply to someone in an urgent condition (emergency),
difficulty (masyaggah) and is in dire need. (hajat).®

Worship is the most important thing, especially in Islam. Worship is
understood as all aspects that include the meaning of obedience to all the
commands of Allah SWT. and abandon all prohibitions. By doing worship, a servant
can relate to his creator. In terms of type, worship is divided into two, namely
mahdah worship and ghairu mahdah worship. Mahdah worship or special worship
includes certain rituals taught by syara' such as prayer, fasting, zakat and hajj. At
the same time, ghairu mahdah worship does not involve human relationships with
God but human relationships with other humans. In everyday life, worship of
mahdah and worship of ghairu mahdah go hand in hand, as when someone prays or
fasts accompanied by doing charity such as alms or doing other good things to
others.

The Islamic view explains that disease is commonly known as bal&', calamity,
slander, and punishment. Disease can also be a virus created by God even though it
is through and is caused by the actions and actions of humans themselves. A more
appropriate term to describe a pandemic is waba' and a'un, which can be interpreted
as an infectious disease with an extensive spread and reach, which pollutes the air
and can eat away at the human body, and a disease that can cause death.°

The understanding generated from the analysis above explains that the
omission of congregational prayers in mosques during the Covid-19 pandemic does
not prioritize the preservation and protection of the soul from the protection of
religion. However, it needs to be seen from the point of view of al-maslahah and figh

8Az-Zarkasyi, Tasnif al-Massami’ bi Jam’i al-Jawami’, (tt: Muassasah Qorduba, 1999), pp. 95.
%An-Namlah, Ar-Rukshah As-Syari’yyah wa isbatuha Bil Qiyas, (Riyadh: Maktabah Ar-Rasyd, 1990),
pp. 52.

lslam dan Covid-19”, Prodi Studi Agama-Agama Universitas Darussalam Gontor.
https://saa.unida.gontor.ac.id/islam-dan-covid-19/ (23 August 2020).
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al-awlawiyyah. (priority figh). Priority figh is an attempt to somewhat put everything
in order in legal matters, values and charity. So that cases that are categorized as
essential cases do not precede more essential matters. Nor does he give priority to
minor matters of great importance over matters of great importance. So that
everything is put in its proper place by using an accurate balance without
overstepping the boundaries so that it can harm humans.!?

The implementation of worship that involves many people will increase the
potential for transmission of the coronavirus, which will cause its problems. This
conflict of circumstances will be resolved through a rukhsah Islamic legal theory
approach. Rukhsah is a relief obtained because of coercion (daruriyyah). As a result
of the outbreak, many countries have closed access to China to prevent the
transmission of this virus to all corners of the world. Despite this step, the virus
continues to spread to various countries and even Indonesia. Seeing this, the
government has made various efforts to suppress the transmission of this virus.
COVID-19 spreads quickly, and there is no vaccine yet, so the government is having
a hard time dealing with this outbreak.

Law Enactment by Magashid Shariah

A famous expression put forward by al-Syahratsani (W. 548 H/1153 AD) later
developed into an adage among Islamic law experts, namely: "Figh texts are limited,
while legal problems require solutions are not limited. Therefore, ijtihad is needed to
interpret the limited texts so that various problems not explicitly stated in the texts
can be resolved.'?

It was realized that in its formation, Islamic law does not only pay attention to
the texts of the Qur'an and as-Sunnah alone but also considers the place and
existing social conditions. Therefore, to bridge the ideality of texts that are static with
the empirical reality that is constantly changing and dynamic, it is necessary to
mobilize the ability to explore a law in Islam is called ijtihad.*® With ijtihad carried out
by the mujtahids, Islamic law (figh), which is assumed to be no longer able to answer
the challenges of the times, will become an effective tool to answer it in its entirety.

Y usuf al-Qardhawi, Fikih Prioritas (Jakarta: Gema Insani Press, 1996), pp. 23.

12Abd. Salam Arief, Pembaharuan Pemikiran Hukum Islam (Yogyakarta: LESFI, 2003), pp. 15.

B3Abdi Wijaya, Dimensi llahi Dan Dimensi Insani Dalam Magasid Al-Syari’ah, Al-Risalah 15 No. 2
(2015) http://journal.uin-alauddin.ac.id/index.php/al_risalah/article/view/844 (26 January 2020)
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litihad is the one who can return Islamic law to its vital elan as rahmatan Lil Alamin
and make it a problem solving that is expected by all Muslims around the world.*

Since its inception, Islamic law has shown its adaptive and dynamic
characteristics. Islamic law also has a contextual nature that allows it to develop so
rapidly in various countries. In its application stage, Islamic law is a law that always
pays attention to the situations and conditions in which the law develops. It is
because the characteristics of Islamic law are the product of the thoughts of the
ancient mujtahids. At the same time, the thought itself is adapted to the conditions of
the times and human needs and the means of life at that time. Strictly speaking, the
product of Islamic legal thought is an interaction between Muslim reason and the
conditions of the times based on the eternal and eternal guidance of revelation as
explained by the Prophet Muhammad.

Concrete evidence of the above statement is the phenomenon of the
existence of two opinions of Imam Shafi'i in the history of Islamic law, namely gaul
gadim (old opinion), which is the opinions of Imam Shafi'i before in Egypt, namely in
Mecca and Baghdad, and gaul Jadid (new opinion). ) which are the opinions of Imam
Shafi'i after domiciled in Egypt. The phenomenon of the existence of two gaul Imam
Syafi'i is clear proof that Islamic law should not be separated from its context. Islamic
law must be harmonized and brought together with the existing context. Islamic law
must also be observant in looking at situations and conditions so that its vital elan is
not wasted. Imam Nakho'i argues that it is a big mistake if Islamic law is understood
as the final and universally valid result of the classical Arab scholars' thought.*®
Two things should be underlined regarding the validity of maslahat from the
perspective of ushul scholars and fugaha. First, all scholars agree to accept the
validity of maslahat as long as its existence supports texts (mashlahah mu'tabarat).
Second, the difference between scholars in responding to mashlahat only occurs
when they discuss the validity of the maslahah mursalah and when there is a conflict
(ta'arud) between maslahat and syara texts.®

Maqgashid Syariah Analyses on Rukhsah in Prayer during Pandemic
a. Maintaining Soul

Holilur Rohman, “Maqashid al-Syari'ah Mazhab Syafi’l dan Urgensinya dalam ljtihad kontemporer”
Jurnal Hukum Islam, 16, No. 2 (December 2018), pp. 195.

15Imam Nakho’l, Revitalisasi Ushul Figh (t.tp: An-Nadhor, 2004), pp. 2

18Achmad Musyahid, Hikmat At-Tasyri Dalam Daruriyyah Al-Hamza, Al Risalah 15 No. 2 (2015)
http://journal.uin-alauddin.ac.id/index.php/al_risalah/article/view/845 (26 January 2021)
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The term nafs referred to here is an Arabic term used in the Qur'an.
Linguistically in al-Munjid's dictionary, nafs (plural form: nufus and anfus) means Ruh
(spirit) and 'ain (self). Whereas in the al-Munawir dictionary, it is stated that the word
nafs (plural anfus and nufus) means spirit and soul, it also means al-bodily (body,
body), al-sahsh (person), al-sahsh al insan (person), al- essence or alain (self).
Meanwhile, according to Dawan Raharjo in the Encyclopedia of the Qur'an, it is
stated that in the Qur'an, the nafs whose plurals are anfus and nufus is defined as
the soul (soul), personal (person), self (self or selves), life (life), heart. (heart),
Alternatively, mind (mind), in addition, is also used for several other meanings. In the
book Lisan al-Arab, Ibn Manzur explains that the word nafs in Arabic is used in two
senses, namely nafs in the sense of life, and nafs which contains the overall
meaning of something and essentially refers to the personal self.

Every human being has two nafs, the mind nafs and the spirit nafs. The loss
of the nafs causes humans to be unable to think, but they are still alive. It can be
seen when humans are in a state of sleep. Meanwhile, the loss of the soul's nafs
causes the loss of life.r” In the Qur'an, 140 verses mention the nafs. In the plural
form is nufus, there are two verses, and in the other plural form anfus, there are 153
verses. It means that in the Qur'an, the word nafs is mentioned 295 times. This word
is found in 63 surahs or 55.26% of the total number of surahs contained in the
Qur'an, most of which are contained in Surah-Bagarah (35 times), Ali Imran (21
times), al-Nisa (19 times). ), al-An'am and at-Taubah (17 times each, and al-A'raf
and Yusuf (13 times each) which all account for 48% of the total frequency of
mentions.!8

In maintaining magasyid, there are two events: in terms of its existence (min
nahiyyat al-Manifest), namely by maintaining and maintaining things that can
perpetuate its existence. Then in terms of non-existence (min nahiyat al-'adam), that
is by preventing things that cause its absence.*®

The five goals of magashid must be carried out following the order, namely
maintaining religion must take precedence over others, protecting the soul must take

"Muammar M. Bakry, Asas Prioritas Dalam Al-Magashid Al-Syar’iah, Al Azhar Islamic Low Review,
http://www.ejournal.staialazhar.ac.id/index.php/ailrev/article/view/4 (26 January 2021)

18Ranisa, “Psikologi Agama’, Blog Ranisa. http://ranisa-
hidupindahdengantagwaranisa.blogspot.co.id/2012/05/psikologi-agama.html (12 April 2016)

19Abdul Syatar, Darurat Moderasi Beragama Di Tengah Pandemi Corona Virus Desease 2019 (Covid-
19) | KURIOSITAS: Media Komunikasi Sosial dan Keagamaan (iainpare.ac.id)
http://ejurnal.iainpare.ac.id/index.php/kuriositas/article/view/1376 Diakses pada (24 January 2021)
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precedence over reason and others.?’ However, nowadays, in the current situation of
covid 19, taking care of the soul is more prioritized because the transmission of covid
19, which is transmitted through physical contact, will spread faster if there are
activities that involve many people, such as praying in the congregation so that
temporarily eliminating congregational prayers is an alternative.

Muslims must understand the proper knowledge of the Shari'a laws that must
be put forward in order and the reality that demands them so that they are not
mistaken in formulating or implementing religious Shari'a.?! It is due to the coverage
of three essential aspects that should exist in priority figh, namely knowledge of
sharia law with its priority level, the boundaries used as the basis for prioritizing one
law over another when there is a conflict, and the conditions that surround it. So in
reading the omission of congregational prayers in mosques, Muslims must prioritize
maintaining the safety of their souls from death by replacing the implementation of
congregational prayers, which are all prescribed in mosques, with congregational
prayers at home.

Maintaining the human soul is the essential prerequisite and is an inseparable
part of hifz al-din. Because without the existence of health that exists in every
individual Muslim, then the religious law, of course, cannot be enforced and spread
on this earth so that it closes the gain of benefit, which was the initial target of
Islamic teachings. Thus, efforts to prevent death and the spread of the Covid-19
virus are prioritized in the form of recommendations to perform congregational
prayers at home rather than going to the mosque to perform congregational prayers
whose harmful aspects are more significant than the benefits contained in it.

b. Maintaining Honour

Hifdz al-Ird (maintaining honour) becomes haq al-intirom al-insani (ha katas
human honour). That is an effort to maintain the honour of oneself and one's family
from accusations of slander by others. in the broader context, maintaining the dignity
and honour of the nation is part of this right.??

20Zulhas’ari Mustafa, Kualifikasi Maqgashid Al-Syari'ah dalam Konteks Penetapan Hukum Islam, Al-
Daulah 3, No. 2 (2014) http://journal.uin-alauddin.ac.id/index.php/al_daulah/article/view/1433 (26
January 2021)

21Achmad Musyahid Idrus, Tradisi Penalaran Filosofis dalam Hukum Islam, Al-Daulah 3 No. 1 (2014)
http://journal.uin-alauddin.ac.id/index.php/al_daulah/article/view/1519 (25 January 2021)

2Achmad Musyahid, Korelasi Magashid Al-Syari'ah Dengan Metode Penetapan Hukum, DIKTUM:
Jurnal Syariah dan Hukum 12 No. 1 (2014)
http://ejurnal.stainparepare.ac.id/index.php/diktum/article/view/193 (26 January 2021)
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In connection with the problems that occur today, namely the situation of the
Covid 19 outbreak, keeping offspring is an effort to keep offspring so that they are
not infected by the Covid 19 outbreak that has hit several areas. Considering the
Covid 19 virus is one of the deadly diseases whose transmission is so fast that
taking care of the family requires special attention for the continuity of the offspring to
continue to protect the next generation.

c. Maintaining Wealth

Wealth is one of the core needs in life, which humans cannot be separated.
Allah SWT says in QS. al-Kahfi/ 18:46.

Sl s i oy J
Meaning:
“Wealth and children are the adornment of this worldly life.”??

Man is motivated to seek wealth to maintain his existence, and for the sake of
increasing material and religious enjoyment, he must not stand as a barrier between
himself and wealth. However, all of these motivations are limited by three conditions:
the property is collected lawfully, used for lawful things, and from this property, the
rights of Allah and the community in which he lives must be removed. The way to
produce wealth is by working hard and inheriting, so one should not eat other
people s property in a vanity way because Allah SWT says QS AI Baqarah/2 188
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Meaning:
‘Do not consume one another’'s wealth unjustly, nor deliberately bribe
authorities in order to devour a portion of others’ property, knowing that it is a
sin.”?4

If someone lends his property to another person in the form of debt, then he
can choose one of the following three possibilities:

1) Requesting the return of his property without additional.

2) If he cannot get it, he must be patient and not burden him with making bills.

3) If the person giving the loan is a rich person, he can extend the loan to a
borrower in imperfect or flawed condition because the pleasure of wealth must be a
motivator to love one another, not antipathy.

2Kementerian Agama R, Al- qur'andanTerjemahan, pp.446.
24Kementerian Agama R, Al- qur'andanTerjemahan, pp. 46.
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Protection on this excellent property can be seen in the following two things:
First, having the right to be protected from enemies, whether from theft, looting, or
other acts of consuming other people's property (whether committed by Muslims or
non-Muslims) in a vanity way, such as robbing, cheating, or monopolizing. Second,
the property is used for permissible things, without any element of waste or
deception for lawful things by Allah. So this wealth is not spent on wickedness,
liquor, or gambling.?®

Assets in Islam are the treasures of Allah, which He has entrusted to nature
as a divine gift, which He has supervised and subjected to all humanity. Moreover, in
fact, with wealth, roads can be unified, and the position that humans achieve, as well
as the rank they get from wealth, namely the property and rights of Allah as
determined by Islam, are the rights of the community, not the rights of certain
groups, groups, or strata. He is the treasure of Allah, whom He appointed as a caliph
is human.

Protecting and not abusing property and taking it in a vanity way:

1) Risywah (bribery) law in Islam

Risywah is trading and exploiting a task or a job to generate wealth in a vanity
way. This act is haraam and is prohibited by Islam because it is a prohibited matter.

2) Steal

Stealing is taking other people's property without rights and the knowledge or
consent of the owner.

3) Riba

Riba is the excess of property without the prescribed compensation or
compensation, which occurs in a transaction (contract), and it is haraam. Allah
forbids cheating in the measure when making a purchase transaction and reducing it
when making a sale. As His word in (QS. al-Murhafifin/83:1-3.
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Meaning:
“Woe to the defrauders, (yaitu) Those who take full measure "'when they buy’
from people. but give less when they measure or weigh for buyers.”?

2Muhammad Sabir dan Rifka Tunnisa, Jaminan Fidusia Dalam Transaksi Perbankan (Studi
Komparatif Hukum Positif dan Hukum Islam), Mazahibuna 2, No. 1 (2020), http://journal.uin-
alauddin.ac.id/index.php/mjpm/article/view/14284 (26 January 2021)

26Kementerian Agama R, Al- qur'an dan Terjemahan, pp. 1029.
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Treasures in human life are closely intertwined. Wealth is a means of living in
this world to reach the afterlife. By nature, humans are happy with wealth. Wealth is
a human adornment. Humans without wealth will encounter many difficulties
because the nature of property is a facility or means for worshipping their Lord.

However, wealth is not everything because wealth is without human factors,
then the property does not have any function or is useless. So, in this case, the
management of assets is essential for the benefit of human life. In managing wealth,
the concept of Islam is very wise and wise.

The Islamic concept emphasizes that wealth does not give birth to wealth but
work that creates wealth. Therefore, to get and own property, people must work or
work to produce something that has economic value. Besides that, humans are only
mandated or mandated because the actual owner is Allah SWT. With the concept of
property not giving birth to wealth, Islam does not recognize the interest of money,
which results in additional ownership of money without working and participating with
other parties in managing the economy. In this regard, Allah SWT has ordered to
build and work.

In other words, Islamic teachings like productivity do not like laziness,
unemployment and stagnation. Maintaining property or ownership individually, in
general, and in-state ownership is one of the five elements of benefit in magashid
sharia (sharia goals). In terms of importance, maintaining a property can be divided
into three levels:

1) Maintaining property in the daruriyyat level, such as the Shari'ah, regarding
procedures for property ownership and the prohibition of stealing other
people's property, if the rule is violated, results in the threat of the existence of
the property.

2) Maintaining property in the Hajiyyat rank as in the Shari'ah regarding buying
and selling by way of greetings. If this method is not used, the existence of
property will not be threatened, but it will make it difficult for people who need
capital.

3) Maintaining property in the tahsiniyyat rank, such as provisions on avoiding
deception or fraud. It is closely related to muamalah ethics or business ethics.
It will also affect the validity of the sale and purchase because this third rank
is also a condition for the existence of a second and first rank.?’

2Yans Doank, “Maqashid Syariah Dalam Kepemilikan Harta”, Blog
YansDoank.http://magisterekois.blogspot.co.id/2013/05/magashid-syariah-dalam-
kepemilikanharta.html (12 April 2016)
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In terms of jurisprudence, it is stated by the Hanafiyah that wealth is
something that is loved by human nature and may be stored for use when needed.

In the context of the situation where the Covid-19 outbreak occurred,
safeguarding assets is crucial because basically, the use of assets is essential to
regulate, considering that in the Covid-19 conditions, this is a period of economic
crisis because of the rules for not being able to carry out activities as usual. So that
regulating the use of assets such as using as needed, helping relatives in need,
donating for the benefit of the recovery of the plague is very necessary.

1. Maintaing The Intellectual

Intellect is a source of wisdom (knowledge), the light of guidance, the sun,
and a medium for human happiness in the world and the hereafter. With reason,
orders from God are delivered, with which humans have the right to be leaders on
earth, and with them, humans become perfect, noble, and different from other
creatures Allah SWT said QS. al-Isra/17:70.
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Meaning:
‘Indeed, We have dignified the children of Adam, carried them on land and sea,
granted them good and lawful provisions, and privileged them far above many
of Our creatures.” 28

Through the human mind, humans get directions to ma'rifat to God and His
Creator. With his mind, he worshipped and obeyed Him, established perfection and
majesty for Him, purified Him from all flaws and defects, justified the apostles and
prophets, and believed that they were intermediaries who would transfer to humanity
what Allah commanded them to do. They bring glad tidings to them with promises
and bring warnings with threats. So people operate their minds, learning what is
lawful and unlawful, what is harmful and beneficial, and what is good and evil.

Every time a human operates his mind and intellect, using the eyes of his
heart and attention, he will get a sense of security, feel peace and serenity, and the
society in which he lives will be dominated by an atmosphere filled with affection,
love, and serenity—property, life, honour and freedom.

Intellect is called J (bond) because it can bind and prevent its owner from
doing bad things and doing evil. It is so named because even reason resembles the

28Kementerian Agama R, Al- qur'an dan Terjemahan, pp.431.
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ties of a camel; a bond will prevent humans from following their uncontrollable
desires, just as a bond will prevent a camel from running away while running.

People who pay attention with the eyes of the heart and the light of faith, and
contemplate the current world, as well as the events and changes that are taking
place, then he will find that the majority of people who are advanced and civilized are
those who open the field of life in front of the mind, then release it from all ties to
open the lid and obstacles, remove all obstacles and walls, break and untie ropes
and barriers in front of very great power, namely with attention, thought, discussion,
and knowledge.?®

Intellect is the source of wisdom (knowledge), the light of guidance, the light of
the heart's eyes, and the medium of human happiness in the world and the hereafter.
With reason, an order from Allah is delivered, with it, humans also have the right to
be leaders on earth, and with them, humans become perfect, noble, and different
from other creatures. Allah SWT said QS. Al-Bagarah/2:268.

Meaning:
“The Devil threatens you with the prospect of” poverty and bids you to the
shameful deed of stinginess’, while Allah promises you forgiveness and ‘great’
bounties from Him. And Allah is All-Bountiful, All-Knowing."”°

Humans are not living beings who are bestowed by Allah, instincts that make
them fond of obtaining benefits and avoiding harm and hating the opponents of the
two things. There is no difference between humans in this regard since life is known
to creatures. Equal to its beauty or its flaws, so are its pleasures and hatreds. to
achieve what he likes, or reject what he doesn't like, a natural urge is born that leads
to various human activities. This is the meaning of God's word QS. Ali Imran/3:14.
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Meaning:

“The enjoyment of ‘worldly™ desires—women, children, treasures of gold and
silver, fine horses, cattle, and fertile land—has been made appealing to people.

2Habyb Mudzakir, “Maqashid Syariah”, Blog Habyb Mudzakir. http://habyb-mudzakir-
08.blogspot.co.id/2013/10/maqgashid-syariah.html (18April 2016)
30Kementerian Agama R, Al- gurandanTerjemahan, pp.41
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These are the pleasures of this worldly life, but with Allah is the finest
destination™!

Allah SWT made the things above beautiful for humans instinctively or fitriah
because Allah SWT commissioned this perfect creature to build and prosper the
earth. This instinct is the main driving force for all human activities. This urge
includes two main things, namely (1) self-preservation and (2) species maintenance.
Both of them were born with various impulses, such as meeting the needs of
clothing, food, papa, the desire to meet the needs of clothing, to have, and the desire
to stand out.

All of them are closely related to the urgeffitrah for self-preservation, while
sexual urges are related to human efforts to maintain their kind. In addition to that
fithrah, Allah SWT. also prepare facilities that can be used by creatures who live in
this earth's rice fields to fulfil their preferences.3? Especially for humans, Allah has
also given them lust and reason so that they can be used to achieve their desires
and give them religious guidance to protect them from falling into lust. Allah SWT.
Prepare for man two means of obtaining benefits.

According to Usman Najati, the connection between maintaining reason and
praying is that peace of mind and peace of mind, as well as for this condition from
the relaxation and peace of mind created by prayer, have a relatively important
medicinal effect in reducing the sharpness of nervous tensions that grow due to the
stresses of life. everyday life, and in alleviating the anxiety experienced by some
people so that it can cause stress and anxiety.33

The impact of prayer on the human soul and mind is very much alluded to and
experienced by many experts in science, as explained, that prayer can help relieve
feelings of anxiety, restlessness, stress and grief.>*

In prayer experiencing the process of Mi'raj (ascending) to the presence of
Allah rabbi so that with this Mi'raj man has forgotten all the burdens of thought that
have befallen him, and thus he will produce a calm and peace in his mind and heart,
prayer is also a huge influence and effective in healing people from sorrow and

31Kementerian Agama RI, Al- qur'an dan Terjemahan, pp.77.

82Zulhas’ari Mustafa, Problematika Pemaknaan Teks Syariat Dan Dinamika Maslahat Kemanusiaan,
Mazahibuna 2 No. 2 (June 2020) http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/14282
(25 January 2021)

33M. Usman Najati, Jlwa Manusia dalam Sorotan Al-Qur'an (Jakarta: Cendekia Sentra Muslim, 1994),
pp. 12.

34Ary Ginanjar Agustian, Rahasia SuksesMembangun Kecerdasan emosi dan Spritual ESQ
Emosional Spritual Quetien Berdasarkan 6 Rukun Iman Dan 5Rukun Islam, (Jakarta: Arta Wijaya
Persada, 2001), pp. 20.
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anxiety. The attitude of standing at prayer time before God in exceptional
circumstances, surrendering and emptying oneself from the busyness and problems
of life can cause a feeling of calm, peace in the mind and soul of the human being
and can overcome the anxiety and tranquillity caused by the pressure of the mind
and soul and the problems of life that arise. faced by humans.3®

Conclusion

The prayer is an obligation that every Muslim must carry out, but there is an
obstacle or age, so that the law of this matter is difficult to make because of the
uzhur, and it is based on the original law. The application of rukshah is to provide
relief to the mukallaf to carry out worship, such as leaving the congregational prayer
at the mosque by carrying out their respective homes when the spread of COVID-19.
Provide relief for carrying out congregational prayers at the mosque by providing
distance for the congregational prayer rows, in conditions like today where the
Covid-19 outbreak is a dangerous threat to human life and soul, the original purpose
(original Magasid) of Hifdz al-nafs itself. The suspension or prohibition of the
implementation of congregational prayers in the mosque During the Covid-19
pandemic is fixed and in harmony based on the principle of maintaining the magasid
shari'ah, namely maintaining the soul, which aims to bring benefits and avoid
mafsada that can befall humans.

References

‘Islam dan Covid-19”, Prodi Studi Agama-Agama Universitas Darussalam Gontor.
https://saa.unida.gontor.ac.id/islam-dan-covid-19/ (23 August 2020).

Abdul Fida Ismail, Al-lman. 2002. Ibnu Katsir Ad- Ad-Dimasyiqi, Tafsir Ibnu Katsir
Juz 2, Terj. Bahrun Abu Bakar. Bandung: Sinar Baru Algesindo.

Admstia, “Manusia Sebagai Makhluk Sosial’, Stiabanten.ac.id, 27 April 2017.
http://stiabanten.ac.id/manusia-sebagai-makhluk-sosial/ (8 June 2020)

Ahmad Musthafa, Al-Maraghi. 1984. Tafsir Al-Maraghi, terj Bahrun Abu-Bakar.
Semarang: Toha Putra.

al- Syatibi, Abi Ishaq. 2004. Muwafagat fi Ushul al-Syariah. Beirut, Dar al-Kutub al-
Imiyabh.

Ali al-Sabuni, Muhammad. Rawai’ al-Bayan Tafsir Ayat al-Ahkam min al-Qur’an. Vol.
1. Damaskus: Maktabah alGhazali.

Ali Rusdi Bedong, Muhammad. “Fatwa MUI; Wabah Corona Versus Magasid
alsyarrah”, Detiknews. 20 March 2020. htips://m/detik.com/news/kolom/d-

35M. Usman Najati, Jiwa Manusia dalam Sorotan Al-Qur’an (Jakarta: Cendekia Sentra Muslim, 1994),
pp. 15.s

MAZAHIBUNA: Jurnal Perbandingan Mazhab - Volume 3, Nomor 1, Juni 2021 | 113


https://saa.unida.gontor.ac.id/islam-dan-covid-19/
http://stiabanten.ac.id/manusia-sebagai-makhluk-sosial/
https://m/detik.com/news/kolom/d-4946765/fatwa-muiwabah-corona-versus-maqashid-al-syariah

Is There Any Rukhsah in Performing Praying During Covid-19? Maqashid Shariah Analysis
Syahrul Nizam dan Mulham Jaki Asti

4946765/fatwa-muiwabah-corona-versus-magashid-al-syariah (22  August
2020).

Ali, Muhammad. 2013. Figih. Metro: Anugrah Utama Rahatrja.

al-Musyaiqgih, Khalid bin Ali. 2020. Figih Covid-19. Gresik: Media Dakwah AlFurqon.
al-Qardhawi, Yusuf. 1996. Fikih Prioritas. Jakarta: Gema Insani Press.

al-Zuhaily, Wahbah. 1996. Ushul alFigh al-Islamy. Damaskus: Dar al-Fikr.

Amiruddin  dan Zainal Asikin. Pengantar Metode Penelitan Hukum.
http://www.lpusnas.id (2020).

An-Namlah. 1990. Ar-Rukshah As-Syari’yyah wa isbatuha Bil Qiyas. Riyadh:
Maktabah Ar-Rasyd.

As-Syatibi. 1997. Al-Muwafagat fi Ushul al-Figh. Beirut: Darul Ma’rifat.
Az-Zarkasyi. 1999. Tasnif al-Massami’ bi Jam’i al-Jawami’. tt: Muassasah Qorduba.

Bieh, Al-Khudari. 1982. Ushul Figih. Alih Bahasa Said Al-syekh Muhammad Hamid.
Pekalongan: Raja Murak, 1982.

Burhan, Erlina dkk. 2020. Pneumonia COVID-19; Diagnosis & Penatalaksanan di
Indonesia. Jakarta: PDIP.

Caniago, Sulastri. Azimah dan Rukhshah Suatu Kajian Dalam Hukum Islam, JURIS
13, No 2 (December 2014).

Dame Cristy Pane, Merry. Virus Corona, aladokter. Com.
https//www.aladokter.com/virus corona (08 June 2020).

Damiri, Ahmad. Kaidah Hukum Berkaitan Dengan Rukshah dan Azimah. Bandung:
Fakultas Syariah dan Hukum Universitas Islam Negeri Sunan Gunung Djati.

Djazuli, A. 2006. Kaidah-Kaidah Figih. Jakarta: Kencana.

Djazuli, A. 2017. Kaidah-Kaidah Fikih: Kaidah-Kaidah Hukum Islam dalam
Menyelesaikan  Masalah-Masalah yang Praktis. Jakarta: Kencana
Prenadamedia Group.

Doank, Yans. “Maqashid Syariah Dalam Kepemilikan Harta”, Blog
YansDoank.http://magisterekois.blogspot.co.id/2013/05/maqgashid-syariah-
dalam-kepemilikanharta.html (12 April 2016)

Efendi, Jonaedi. 2018. Metode Penelitian Hukum Normatif dan Empiris. Cet II.
Jakarta: Kencana.

Eko Agustinova, Danu. 2015. Memahami Metode Penelitian Kualitatif. Yogyakarta:
CALPULIS.

F. Saenong, Faried dkk. 2020. Fikih Pandemi: Beribadah di Masa Wabah. Jakarta:
NUO Publishing.

Fatwa Majelis Ulama Indonesia Nomor 14 Tahun 2020 Tentang Penyelenggaraan
Ibadah dalam Situasi Terjadinya Wabah COVID-19

Ginanjar Agustian, Ary. Rahasia SuksesMembangun Kecerdasan emosi dan Spritual
ESQ Emosional Spritual Quetien Berdasarkan 6 Rukun Iman Dan 5Rukun
Islam, (Jakarta: Arta Wijaya Persada, 2001), pp. 20.

114 | MAZAHIBUNA: Jurnal Perbandingan Mazhab - Volume 3, Nomor 1, Juni 2021


https://m/detik.com/news/kolom/d-4946765/fatwa-muiwabah-corona-versus-maqashid-al-syariah
http://www.ipusnas.id/

Is There Any Rukhsah in Performing Praying During Covid-19? Magashid Shariah Analysis
Syahrul Nizam dan Mulham Jaki Asti

Handayani, Diah dkk. “Penyakit Virus Corona 2019”, Perhimpunan Dokter Paruu
Indonesia (PDIP). Vol. 40, pp. 122, (April 2020).
http://jurnalrespirologi.org/index.php/jri (25 September 2020)

Haqg, Abdul. Dkk. 2006. Formulasi Nalar Figih; Telah Kaidah Figh Konseptual.
Surabaya: Khalista.

Hasby, M. Ridwan. “Paradigm Salat Jumat dalam Hadist Nabi”, Jurnal Ushuluddin.

Voll. 3 (1 January 2012). http://ejournal.uin-
suska.ac.id/index.php/ushuludin/article/view/700/651 (diakses 24 September
2020)

Husain Jauhar, Ahmad Al-Mursi. 2009. Maqashid Syar’iyati dialihbahasakan oleh
Khikmawati, Magashid Syariah. Cet. |; Jakarta: Amzah.

Ibn Isma’ll al Bukhari, Muhammad. Sahih al Bukhari. Juz 1. Cet. |; Beirut: Dar al-Fikr.

Ibrahim Nazim, Zayn al-An. 1993. al-Ashbah wa al-Nadair ‘Ala Madhhab Abu
Hanifah. Beirut: Dar al-Kutub al- ‘Amaliyah.

Jaya Bakri, Asafri. 1996. Konsep Maqgasid Syariah menurut al-Syatibi. Ed. 1. Cet. I,
Jakarta: PT. Raja Grafindo Persada, 1996.

Kementerian Agama. 2006. Al-Quran dan Terjemah. Jakarta: Karya Agung
Surabaya.

M. Bakry, Muammar. Asas Prioritas Dalam Al-Maqashid Al-Syar’iah, Al Azhar Islamic
Low Review,
http://www.ejournal.staialazhar.ac.id/index.php/ailrev/article/view/4 (26 January
2021)

Majelis Ulama Indonesia (MUI), “Fatwa No. 14 Tahun 2020-Penyelenggaraan
Ibadah Dalam Situasi Terjadi Wabah Covid-19”, Komisi Informasi dan
Komunikasi MUI, https://mui.or.id/berita/27674/fatwa-penyelenggaraan-ibadah-
dalam-stiuasi-terjadi-wabah-covid19/ (23 August 2020).

Mansoori, Muhammad. 2010. Kaidah-kaidah Figih Keuangan dan Transaksi Bisnis.
Bogor: Ulil Albab Institute.

Maulana, Asep dan Abdullah Jinaan. 2017. Panduan Lengkap Salat Fardu dan
Sunnah. Jakarta: Grasindo.

Misbahuddin, E. (2020). Hukum Shalat Berjamaah di Masjid dengan Shaf Renggang
karena Wabah. https://wahdah.or.id/hukum-shalat-berjamaah-di-mas;jid-
dengan-shaf-renggang-karena-wabah

Mudzakir, Habyb. “Magashid Syariah”, Blog Habyb Mudzakir. http://habyb-mudzakir-
08.blogspot.co.id/2013/10/maqgashid-syariah.html (18April 2016)

Muhammad Akmal, Andi. Kehujahan Magqgasid Al-Syari’ah, Ash-Shahabah 8, No. 1
(2018) http://www.journal-uim-makassar.ac.id/index.php/ASH/article/view/207
(26 January 2021)

Muhammad al-Sahalawi al-Anshari, Muhammad ibn Nidhamuddin. 2002. Fawatih al-
Rahamut. Juz II. Beiirut: Dar al-Kutub al-limiyah.

Mushtahfa Masyhur, Syaikh. 2008. Figih Dakwah. diterjemahkan oleh Abu Ridho.
et.al., dari judul asli Min Figih Ad- Da’'wah. Jakarta: Al-I'tishom.

Mustafa, Zulhas’ari. Kualifikasi Maqgashid Al-Syari'ah dalam Konteks Penetapan
Hukum  Islam, Al-Daulah 3, No. 2 (2014) http://journal.uin-
alauddin.ac.id/index.php/al _daulah/article/view/1433 (26 January 2021)

MAZAHIBUNA: Jurnal Perbandingan Mazhab - Volume 3, Nomor 1, Juni 2021 | 115


http://ejournal.uin-suska.ac.id/index.php/ushuludin/article/view/700/651
http://ejournal.uin-suska.ac.id/index.php/ushuludin/article/view/700/651
http://www.ejournal.staialazhar.ac.id/index.php/ailrev/article/view/4%20(26
https://mui.or.id/berita/27674/fatwa-penyelenggaraan-ibadah-dalam-stiuasi-terjadi-wabah-covid19/
https://mui.or.id/berita/27674/fatwa-penyelenggaraan-ibadah-dalam-stiuasi-terjadi-wabah-covid19/
http://habyb-mudzakir-08.blogspot.co.id/2013/10/maqashid-syariah.html
http://habyb-mudzakir-08.blogspot.co.id/2013/10/maqashid-syariah.html
http://www.journal-uim-makassar.ac.id/index.php/ASH/article/view/207%20(26
http://www.journal-uim-makassar.ac.id/index.php/ASH/article/view/207%20(26
http://journal.uin-alauddin.ac.id/index.php/al_daulah/article/view/1433%20(26
http://journal.uin-alauddin.ac.id/index.php/al_daulah/article/view/1433%20(26

Is There Any Rukhsah in Performing Praying During Covid-19? Maqashid Shariah Analysis
Syahrul Nizam dan Mulham Jaki Asti

--------- . Problematika Pemaknaan Teks Syariat Dan Dinamika Maslahat
Kemanusiaan, Mazahibuna 2 No. 2 (June 2020) http://journal.uin-
alauddin.ac.id/index.php/mjpm/article/view/14282 (25 January 2021)

Musyahid Idrus, Achmad. 2014. Urgensi Filsafat Hukum Islam Dalam Penetapan
Hukum Islam Kajian Filosofis Terhadap Persoalan Hukum Kontemporer.
Makassar: Alauddin University Press.

--------- . Tradisi Penalaran Filosofis dalam Hukum Islam, Al-Daulah 3 No. 1 (2014)
http://journal.uin-alauddin.ac.id/index.php/al _daulah/article/view/1519 (25
January 2021)

--------- . Diskursus Maslahat Mursalah di Era Milineal (Tinjauan Filosofis terhadap
Konsep Maslahat Imam Malik), Mazahibuna 1 No. 2 (2019) http://journal.uin-
alauddin.ac.id/index.php/mjpm/article/view/10625 (26 January 2020)

--------- . Hikmat At-Tasyri Dalam Daruriyyah Al-Hamza, Al Risalah 15 No. 2 (2015)

http://journal.uin-alauddin.ac.id/index.php/al risalah/article/view/845 (26
January 2021)

--------- . Korelasi Magashid Al-Syari’ah Dengan Metode Penetapan Hukum, DIKTUM:
Jurnal Syariah dan Hukum 12 No. 1 (2014)
http://ejurnal.stainparepare.ac.id/index.php/diktum/article/view/193 (26 January
2021)

N. R. Yunus, & Rezki, A, Kebijakan Pemberlakuan Lockdown Sebagai Antisipasi
Penyebaran Corona Virus Covid-19, Salam: Jurnal Sosial dan Budaya, 7 No. 3
(2020), pp. 65.

Ranisa, “Psikologi Agama’, Blog Ranisa. http://ranisa-
hidupindahdengantagwaranisa.blogspot.co.id/2012/05/psikologi-agama.html
(12 April 2016)

Rohman, Holilur. “Magashid al-Syari'ah Mazhab Syafi’l dan Urgensinya dalam Ijtihad
kontemporer” Jurnal Hukum Islam, 16, No. 2 (December 2018)

Rusli, Nasrun. 1999. Konsep ljtihad Al Syaukani: Relevansinya bagi Pembaharuan
Hukum Islam di Indonesia. Cet. I; Jakarta: Logos.

Sabir, Muhammad dan Rifka Tunnisa, Jaminan Fidusia Dalam Transaksi Perbankan
(Studi Komparatif Hukum Positif dan Hukum Islam), Mazahibuna 2, No. 1
(2020), http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/14284 (26
January 2021)

Salam Arief, Abd. 2003. Pembaharuan Pemikiran Hukum Islam. Yogyakarta: LESFI.

Shiddiq, Ghofar. Teori Maqoshid Al-Syari’lah Dalam Hukum Islam. Semarang:
Fakultas Agama Islam Universitas Islam Sultan Agung.

Stop Pneumonia, “Inforasi Tentang Virus Corona: Novel Corona Virus® Stop
Pneimonia.id. http://stoppneumonia.id/informasi-tentang-virus-corona-novel-
coronavirus/ (22 November 2020)

Syarifuddin, Amir. 1999. Ushul Figih. Jakarta: Logos Wacana llmu dan Pemikiran.

Syatar, Abdul, Muhammad Majdy Amiruddin, and Arif Rahman. “Darurat Moderasi
Beragama Di Tengah Pandemi Corona Virus Disease 2019 (Covid-19).”
KURIOSITAS Media Komunikasi Sosial Dan Keagamaan 13, no. 1, Juni
(2020): 1-13. doi:https://doi.org/10.35905/kur.v13i1.1376.

116 | MAZAHIBUNA: Jurnal Perbandingan Mazhab - Volume 3, Nomor 1, Juni 2021


http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/14282%20(25
http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/14282%20(25
http://journal.uin-alauddin.ac.id/index.php/al_daulah/article/view/1519%20(25
http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/10625%20(26
http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/10625%20(26
http://journal.uin-alauddin.ac.id/index.php/al_risalah/article/view/845%20(26
http://ejurnal.stainparepare.ac.id/index.php/diktum/article/view/193%20(26
http://ranisa-hidupindahdengantaqwaranisa.blogspot.co.id/2012/05/psikologi-agama.html
http://ranisa-hidupindahdengantaqwaranisa.blogspot.co.id/2012/05/psikologi-agama.html
http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/14284%20(26

Is There Any Rukhsah in Performing Praying During Covid-19? Magashid Shariah Analysis
Syahrul Nizam dan Mulham Jaki Asti

Syukri Albani Nasution, Muhammad dan Rahmat Hidayat Nasution. 2020. Filsafat
Hukum Islam dan Maqgashid Syariah. Jakarta: Kencana Prenadamedia Group.

Turobi, Hasan. 2003. Figh Demokratis. Bandung, ARASY.

Usman Najati, M. 1994. Jiwa Manusia dalam Sorotan Al-Quran. Jakarta: Cendekia
Sentra Muslim.

Vivi, Kurniawati. 2018. Rukshah Dalam Tinjauan Syar’i. Jakarta: Rumah Fiqgih
Publishing.

Wahab Khallaf, Abd. 1410. llmu ushul figih. Da’'wah Islamiah Al-Azhar.

Abdi Wijaya, Daya Serap Lembaga-Lembaga Fatwa Terhadap Masalah-Masalah
Hukum Kontemporer (Studi Komparatif Lembaga Fatwa MUI, Majelis Tarjih

Muhammadiyah dan Bahtsul Masail NU), Mazahibuna 1, No. 2 (2019),
http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/10624 (26 January

2021)
------- . Dimensi llahi Dan Dimensi Insani Dalam Maqasid Al-Syari’ah, Al-Risalah 15
No. 2 (2015) http://journal.uin-

alauddin.ac.id/index.php/al risalah/article/view/844 (26 January 2020)

Zhau MD, Whang. 2020. ed. The Coronavirus Prevention Handbook. terj. Tim
Penerjemah, Buku Panduan Pencegahan Coronavirus. Tiongkok: Guangzhou
Medical University.

MAZAHIBUNA: Jurnal Perbandingan Mazhab - Volume 3, Nomor 1, Juni 2021 | 117


http://journal.uin-alauddin.ac.id/index.php/mjpm/article/view/10624%20(26
http://journal.uin-alauddin.ac.id/index.php/al_risalah/article/view/844%20(26
http://journal.uin-alauddin.ac.id/index.php/al_risalah/article/view/844%20(26

