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Abstract;

Sheikh Yusuf al-Magassary (1626-1699), adalah seorang penulis produktif yang
telah menulis risalah lebih dari 38, sebagai pedoman bagi masyarakat muslim
khususnya bagi para pengikutnya. Meskipun Sheikh Y usuf berpegang teguh pada
transendensi Allah, ia percaya bahwa Allah meliputi segala sesuatu (al-ahéthah)
dan ada di mana-mana (al-maiyyah) atas ciptaan-Nya. Namun, dia sangat berhati-
hati untuk tidak mengikat dirinya dengan doktrin panteisme dengan mengatakan,
meskipun Allah muncul sendiri dalam ciptaan-Nya, itu tidak berarti bahwa
ciptaan-Nya adalah Allah sendiri, semua ciptaan hanyalah makhluk alegoris atau
metaforis (al -maujud a-majazi), bukan wujud yang sebenarnya (al-maujud
hagiqi). Jadi, menurut Syekh Yusuf, kata Tuhan dalam ciptaan-Nya tidak berarti
kehadiran Allah sendiri dalam diri mereka, tetapi sifat ilmunya-Nyalah meliputi
hamba-Nya, dan keadaannya yang bersama dengan hamba-Nya, bukan keadaan
hamba bersama-sama dengan Allah, karenaitu tidak mungkin, kecuali bagi hamba
yang berada dalam kondis dzikr (hanya mengingat Allah) dan tidak mengingat
wujud lain selain Allah. Oleh karena itu, Sheikh Yusuf menganggap bahwa salah
bagi seorang sufi yang telah mencapai puncak pengalaman spiritual, merasa fana
fillah dan baga bihi, atau telah memasuki keberadaan Tuhan, kemudian dia
mengatakan perasaannya dengan katakata shatahats, seperti: 'Ana-Allah (saya
Allah),” Anaa-Hagqg (Akulah Paling Benar), Subhani (Maha Suci aku), dil. Adapun
konsep kebersamaan dan liputan Tuhan ini terhadap hamba-Nya kebanyakan
tertuang dalam risalahnya “Zubdat al-Asrar and Srr al-Asrar, akan tetapi,
pembahasannya mungkin terlalu panjang, jika kita harus mengambil dari kedua
teks tsh. Oleh karena itu penulis hanya memilih satu teks saja, yakni “Zubdat al-
Asrar.

Kata Kunci:
Syaikh Yusuf al-Maqgassary, Pendampingan, Tuhan dan HambaNya, “Zubdat al-Asrar”

Sheikh Yusuf al-Magassary (1626-1699), was a prolific writer who has written a
treatise of more than 38, as a guide for the Muslim community in particular for his
followers. Although Sheikh Yusuf cling to the transcendence of God, he believes
that Allah encompasses everything (al-ahathah) and there everywhere (a-
maiyyah) over his creation. However, he was very careful to not bind himself with
the doctrine of pantheism to say, although God manifests itself in His creation, it
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does not mean that his creation is God himself, al creation is only allegorical or
metaphorical creature (al -maujud a- majazi), not the actual form (a-existent
hagiqi). Thus, according to Sheikh Yusuf, said the Lord in His creation does not
mean the presence of God in themselves, but their knowledge is His nature
includes his servants, and the circumstances which along with his servant, not a
slave state together with God, because it is not possible, except for the servants
who are in a state of dhikr (remembrance of Allah only) and do not remember any
other form other than Allah. Therefore, Sheikh Y usuf considers that one for a Sufi
who has reached the pinnacle of spiritual experience, feel morta ‘fillah and baga
bihi, or has entered the existence of God, then he said his feelings with words
shatahéts, such as. '‘Ana-God (my God), "Ana a-Haqq (I am the Most True),
Subhani (Glory 1), etc. The concept of togetherness and coverage of the Lord is
against His servants mostly contained in his treatise "Zubdat Sirr al-Asrar al-Asrar
and", however, the discussion may betoo long, if we have to take from the second
text page. Therefore, the authors only choose one text only, namely "Zubdat al-
Asrar.

Key words:
Sheikh Yusuf al-Magassary, the Accompaniment and Encompassing, God and His

saves, “Zubdat al-Asrar”

INTRODUCTION

Shelkh Yusuf (1626/1699) was a Sufi Islamic scholar who wandered for along time in
search of Islamic knowledge and in depth his mysticism, especialy in the Arabic peninsula.
He is a prolific writer, leaving many treatises in Arabic language for us as guidance for
approaching God.

In the early of 2011, | just found his works as treatises, of which there are known to be
37, but in the end of 2011 when | would be back from Leiden, | found one additional text that
to be considered as one of Shelkh Yusuf worksin F Or A 13b [26], therefore now to be 38.
However, it is very sorry since the text was lost when copying the entire of F Or A 13b, and
just | found the trangdlation of it in Keraan Musthapa and Mohammed Haron. The works are
mostly preserved at Leiden University Library and the Nationa Library Jakarta. The works or
treatises are as follows:

Al-Barakat al-Sailaniyyah or “the Blessing from Ceylon™ (a3l &S, ), written in
Ceylon, Bidayat al-Mubtadi or “Affliction of the Beginner” (wsxiwll 43l ), written in Banten,
Al-Fawa’ih al-Yusufiyyah fi Bayan Tahdgig al-Shiafiyyah or “the Benefits Obtained by
Explaining the Accomplishments of the Sufis, according to Yusuf” (See Danggor in Da
Costa, 1994: 24) (4 sall Gass glu & dadu sl &30 4l ) written in Banten, Hasyiyyah fi Kitab al-
Ambah fi i’rab La llaha Illa Allah or “The Virtue in the Book that Explains the Rules of the
words L& lldha 1113 Allah.”( Al Y el g8l Qs b ddla ), written in Banten,
Kaifiyyah al-Nafy Wa al-ltsbat bi al-Hadits al-Quds or “the Way for Abolishing and
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Maintaining (Dzikir) with a Sacred Hadits.” (8l Cwaslily <y, il A4S ), written in
Ceylon, Mathalib al-Salikin or “What is Looked for by the Seekers or the Endeavours of the
Seekers” ( ¢xSlladl Uas ) | written in Ceylon, Al-Nafahat al-Sailaniyyah or “the Blowing from
Ceylon™ (43Sl ), written in Ceylon, Qurrat al-*Ain or “the Coolness of Eyes” (
ceall ), written in Banten, Sirr al-Asrar or “the Secret of Secrets” ( ), written in
Banten, Surah “the Picture of Tauhid Face” ( ), written in Banten, T§j al-Asrér fi Tahqiq
Masyarib al-*Arifin or “the Secret Crown in the Truth, the Drinking place for the Gnostic
Men” (ool lie Gsiad 4 Yl zU ) | written in Banten , Zubdat al-Asrar fi Tahqiq
Ba’dh Masyarib al-Akhyar or “the Essence of (God’s) Secrets in Divine Truth, Drinking
Places for Chosen People” (ULa¥) cojlia pan sl 4 )Yl 333 ), written in Banten, Fath
Kaifiyyat al-Dzikir or “the Explanation about the Ways of Doing ‘Dzikir” ( S 44S i ),
written in Banten, Daf’u al-Bala or *““the Rejecter of Danger” ( ), written in Banten.
Hadzihi Fawa’id Lazimah Dzikr La llaha Illa Allah or “this is a Big Advantage of Dzikir La
[laha 1a ANEh” (4 Y] «d) Y 83 4. 3Y 06 38 ), written in Banten, Mugaddimat al-Fawa’id al
lati ma & budda min al- ‘Agéid or “the Important Things that Must be Known about Faith.”
( ), written in Banten, Tahsil al-‘Inayat wa al-Hidayat or
“the Result of Help and Guide” (4laells 4lall Juasd), written in Banten, Risdlah Ghéayat al-
Ikhtishar Wanihayat al-Intizhar or “the Treatise of Short-therm aim and end that are Hoped.”
(oUany) Algis Jbaidy) 4le Alw ) ), written in Ceylon, Tuhfat al-Amr fi Fadhilat al-Dzikir or
“a gift about the Glory Dzikir” (LS dluxi & 1Y) 4éai), written in Banten, Tuhfat al-Abrar |i
Ahl  al-Asrar or “a qgift of obedient men towards the secret experts”
(U= JaY ) Y1 &ass ) written in Banten, Al-Washiyyat al-Munjiyyat ‘an al- Mudharrat al-
Hijab or “the Secret Testament from the Hidden Misery” (laall 3 il e clbaidl claa gl ),
written in Banten.! Talkhis ul-Ma’arif “The synopsis of the divine knowledge”
(<o ) i) written in Banten.? For more information about this, it can be seen in, Tuhfat
al-Thalib al-Mubtadi wa Minhat al-Slik al-Muhtadi or “a Gift for a beginning Student and
for a Salik who got guidance” (wigad! Ll daie 5 ol Qllhall 48a5 ), written in Ceylon,
Al-Tuhfat al-Sailéniyah or “a Gift from Ceylon” ( 43l 443l ) written in Ceylon, Habl al-
Warid Li Sa’adat al-Murid or “the Way of Life for Student’s Happiness™ (<l saaud

2, 4), written in Ceylon, Al-Futlihdt al-Rabbaniyyah or also is called as Al-Tuhfat al-
Rabbaniyyah or “the Discloser of God’s Screen.”(&sb i ddaillfisly )il s gl ), written in
Ceylon, Zubdat al-Asréar or “the Essence of God’s Secrets”, another version ( )
written in Banten, Tuhfat al-Labib billigai al-Habib or “the Valuable Gift to Meet Who is
loved” (wwall ol culll 44a3) written in Banten, A letter of Sheikh Yusuf to Sulthan Wazr
Karaeng Karunrung Abd al-Hamid (axall ae ¢ 5 S &l S a6l glale ) Alay ), written in
Banten, Safinat al-Najah or “the Vessel of Salvation” ( slsill 4wdw ), written in Ceylon,
Al-Minhat al-Sailaniyyah fi al-Minhat al-Rahmaniyyah or *““the Gifts from Ceylon as the
Gifts from the Beneficent, the Merciful God™ ( dsles il daidll & 43l 2siall ) | written in
Ceylon, Al-Risdlat al-Nagsyabandiyyah or “the Work about Nagsyabandiyyah Tharigat”
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( 4adaill Al )l ), probably written in Ceylon, Fath al-Rahméan or “the Blessing Opener”
( ) , probably written in Ceylon, Asrar al-Shalah or “the Prayer Secrets”
( ) , written in Banten, Tuhfat al-Mursalah or ““the Gift Given™ ( ),
written in Banten, Al-Hagjigat al-Bayaniyyah or “the Light Truth” ( 4sl) 428l ) | probably
written in Ceylon, Ma’adin al-Asrari or ““the Sources of All Secrets™ ( ) , probably
written in Ceylon, Al-Shirath al-Mustagim or ““the Straight Way” ( sl Ll jall ) | probably
written in Ceylon.

Those treatises written in Banten are estimated around 1671-1681 while those treatises
written in Ceylon are estimated around 1684-1693 or he may be assumed that he wrote those
treatises for more than 20 years of his life.

His Other Treatises

Besides all of above, there are still other works in Javanese, Buginese and Makassarese

(which are as quotation or translation from Arabic by his students).
The work of Sheikh Yusuf that has been translated in Javaneese which is called as Barkah Seh
Yusuf Saking Banten (it is not known wether it is translated or written directly in the language, or
even who translated it, but it is clear from its name that it is Sheikh Yusuf’s treatise)’, while in
Buginese is called Tajeng Patiroannge 1.ao ri Laleng Malempue by Ahmad Shalih* and in Makassarese
is called Riwayatna Tuanta Salamaka Sehe Yusufu by Nuruddin Dg.Magassing.”

The Concept Of Al-Ma’iyyah And Al-Ahathah

The following will be taken and discussed about al-Maiyyah and a-ahathah and dzikr
or remembrance in Zubdat al-Asrar which is adafted from Nabilah Lubis and Sahib Sultan
with minor addition on the notes of the text.®

The Arabic Text and Trandation Of Zubdat Al-Asrar
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[2] He creates all things and arranges all affairs. “But you cannot will, unless Allah
wills.”” What iswilled by Allah must occur, and what is not willed by Him, does not
occur. Know that “Certainly, Allah has power over all things.”®

5. Therefore the Gnostic slave should always know in each condition and time in all
his affairs, that Allah istogether with him wherever heis, in accordance with the words of the
Messenger of Allah - may Allah bless and grant him peace, a leader of all creatures, who is
sincere and the most believable: (The best faith of one is to know that Allah together with him
wherever heis),” and in accordance with the words of Allah, the Exalted *... And He is with
you (by His Knowledge) wheresoever you may be.””*° And His words also: “... There is no
Najwa (secret counsel) of three men, but He is their fourth (with His knowledge) while He
Himself is over the Throne, over the seventh heaven),- nor of five but He is their sixth (with
His Knowledge), - not of less than that or more, but He is with them (with His Knowledge)
wheresoever they may be.”** Know that.

6. Likewise, He also must know that Allah, the Most Holy and the Exalted knows or
encompasses all things, in accordance with His words, the Exalted: ““... And Allah is ever
encompassing all things,” ** and His words: ... and that Allah surrounds (comprehends) all
things in (His) Knowledge*®, and other holy verses. Then you o’ my brother do not doubt
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that you are included among all things that exist, so understand and pay attention please.
About the words of the Messenger of Allah - may Allah bless and grant him peace, which
pointed out that Allah the Exalted encompasses all things, and will be mentioned if it is
promised by Allah the Exalted. Some Mysticism experts had stipulated a term by saying that
our participation with God is called *““going along™ in the meaning exist in His Knowledge
scope, like God’s scope, His accompaniment with slaves. But, the real meaning of
participation and the scope of His Knowledge are submitted to Allah Who said it and we only
have faith in both, and He is Allah the Exalted, the best Essence, Who said.
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8. [3] Then it is also incumbent upon one slave (the traveler) to constantly engage
many 'dzikir’, ““La llaha Illa Allah” by his tongue, in accordance with the words of Allah the
Exalted: “O, you who believe! Remember Allah with much remembrance”* And His words,
the Exalted: *... Remember Allah standing, sitting down, and lying down...”*>, and other holy
Verses. In accordance with the words of the Prophet: (If Allah wills to become His slave a
‘wali” or saint among the saints of Allah, so he is given divine inspiration by Him with many
‘dzikir’),*® and his words also- may Allah bless and grant him peace: (The best of dzkir or
invocation is L& Ilaha I114 Allah),*” and his words - may Allah bless and grant him peace:
(the best thing that | and the prophets before me uttered are the words L4 I1&ha I114 Allah),*®
% and his words - may Allah bless and grant him peace (in a sacred hadits): (L& Il&ha &
Allah is my fortress; whoever enters my fortress, he is secure from my punishment).*® Then,
the words of the Messenger of Allah - may Allah bless and grant him peace: (Nothing is more
effective in protecting (one) from the punishment of Allah except the utterance: La llaha llla
Allah)® and other similar noble traditions (hadits)

9. Then the slave who remembers Allah in his “dzikr’ can understand the meaning of
the utterance that no one is worshipped, aimed, intended, willed, beloved or longed for, no
one created or caused and no one exists actually besides Allah, and besides He istruly only a
shade of Allah the Exalted, and the shade never exists.?* The shade is something non-existent,
even though it is seen or visible to the naked eye. So, understand this, because (in terms of)
terminology for the Gnostic men who know God said that. ““Anyone whose existence depends
on someone else, such existence is for someone else and not for that person. If this case, it is
clear that masiwa Allah Ta’ala (everything besides Allah the Exalted) does not exist in
reality. It can only be said that everything (besides Allah) is a phenomenon or a manifestation
of form that Stands Alone and gives forms to others. Thus, it is the form of al-Haq Subhanahu
wa Ta’ala (Praise be unto Thee the Almighty), know that it is only like one shade,? for
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example: it is not said that the shade is formed alone, but it is said that it is the phenomenon
of the existence form of person. What exists in fact is only the person, even though the shade
isvisible. Please, understand, if you are included among scientists and wisdom experts.

10. It is incumbent on the slave to do ‘dzikr’ with wholeheartedly by saying ‘Allah-
Allah’ in accordance with His words, the Exalted, either by sign or explicitly i.e. *...Say.
“Allah [sent it down]. Then leave them to play in their vain discussion.” , and other holy
Verses. Then said “dzikr’ Hu-Hu with full of heart, in accordance with the sign in His words,
the Exalted: “Therefore remember Me (by praying, glorifying etc.) | will remember you, (and
be grateful to Me (for My countless Favors on you) and never be ungrateful to Me).”** and
other Verses. Understand and contemplate this, please.

11. A number of scientists, may God bless them, said: ““L& ll&ha Illa Allah™ is tongue
‘dzikr’, “Allah-Allah’ is heart ‘dzikr’ and “Huwa-Huwa’ is secret ‘dzikr’.% ...

Page 4

... 4] And they also said: “L4& Ilaha Il1a Allah™ is the “dzikr’ of the common people,®® “Allah-
Allah” is the “dzikr’ of the elect people (khawas)®’ and “Hu-Hu” is the “dzikr’ of the elect of
el ects people (akhash al-khawas),”® so understand this please, and it isincumbent on the slave
also to always do supervising in his sdf, i.e. know that Allah the Exalted is present
with him, sees him, in accordance with the words of Prophet Muhammad - may Allah bless
and grant him peace: (Worship God as if as you see Him, if you do not see Him, He still sees
you).?® This supervising is called “supervising ihsaniyyah”” or well supervising in accordance
with the words of Muhammad - may Allah bless and grant him peace.

12. A part of ‘al-Dzauq’ (feeling) experts among mystics experts, may Allah purify
their heart, said that the stage of (Worshipping God as you see Him) is the stage of common
people among the experts of the travelers on the Sufi path, and the stage of ““although you
cannot see Him, He certainly sees you™ is the stage of the elects amongst them. So,
understand and contempl ate, please, if Allah the Exalted wills it, you will reach the truth. And
so on....
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28. After the slave reaches the divine truth in the all kinds of stations, he becomes the real
slave of Allah the Exalted and free from what besides Allah - Praise be unto Thee the al-
Mighty. This is the noble aim and the main demand. This station is called the absolute
servitude station.**The absolute servitude is the highest degree for a slave. Know this. This
caseis called by Allah the Exalted as an appreciation for His slave Muhammad - may Allah
bless and grant him peace in His words: “Glorified (and Exalted) be He (Allah) (above all
that (devil) they associate with Him) who took His slave (Muhammad - may Allah bless
and grant him peace) for a journey.....”** God does not say by using the words His

Messenger, His Prophet or His love, since there is no more noble level for a slave ...
Page 9

... [9] except God’s level which is only had by the Creator, Allah the Exalted. Understand
this, ‘Wassalam’.

In this level, a slave who remembers also will be remembered, who knows will be
known, who sees will be seen, who witnesses will be witnessed, who wills will be willed, who
loves will be loved, the God asif a slave, and the slave as if God, since he has ‘fana’ in Allah
the Exalted and ‘baga’ with Him (Allah-Praise be unto Thee the Almighty), and he spends his
time seeing the beautiful great and the great beautiful by witnessing Him continuously, as if
his self has disappeared/is lost and budding leaf, as if as he is He, because he has good
morals as his God has good morals. He can reach the station in a hadits: (I (God) became his
ears and his eyes,... till the end of the hadits).*? However, the servant remains a servant even
though he reaches the high ‘magam’’/ station in Sufi (reachesittihad). God remains God even
though He goes down by “tajalli**®

30. Therefore some Mystics who know Allah say in their poem, “Sea is sea, from the
beginning and what are new only wave and rivers.” Understand this and do not be wrong,
since it is the dippery place that can mislead. No one can be free from the dangerous
mistakes except the men who are protected by God and the perfect men, outward and inward.
In this case, a poet says in his poem: “Thus smooth/soft and clear glass, and thus smooth/soft
and clear wine, as if wine only exists without glass, and as if glass only exists without wine.”
Another poet among the men who know Allah the Exalted said: “The colour of water is as
clear as glass, and there are still other words like that, in accordance with the station you
intend to reach. Understand this, “Wassalam’.

31. Then, a slave may sink in this station by continuously witnessing many in one and
one in many, so he is enpowered by the condition, where is al-Haq the Exalted shows His
Greatness and His power, so he cannot see the form besides the ‘Real Form’ that stand alone,
and His Knowledge and Discovery appear in the forms of all things. Therefore he reaches the
‘ayniyah’ (the Essence of the Great Unity God) station that disappear dualism. Know that. In
this case the Messenger of Allah - may Allah bless and grant him peace said: (The believer is
a mirror for other believers).® It means the new believer is a mirror for the old believer.
Therefore one of them will appear in another. So it is expressed what is said by the tongue of
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the slave who isin 'fand@' condition and sinks in the absolute Oneness without deliberateness
such as the words of Abl Manstr al-Hall&j al-Baghdadi: ““I am the Most Right (of God)**”,
the words of Nasim al-Halabi ““I am God,” the words of Aba Bakr al-Syibli “In my long robe
flowing is only Allah that exist,””*® and the words of Abil Yazid al -Bustami: “How holy | am,
how exalted my condition,””% and the words of Ab al-Gais Ibn Jamil al Yamani “I become
the Almighty of all things,”
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Page 10

... [10] and other words that is said unconsciously by Sufis, may Allah purify their souls all,
in ecstasy (drunk) condition.

32. In fact, Allah the Exalted who appears Himself and talks with the dave tongue is
not the slave himself. You understand the words of Allah the Exalted in a sacred hadits, don’t
you?, he said: (The servant who always approaches to Me by ‘sunnah’ good deeds, | love
Him. If | love him | become his ears that he uses to listen, and become his eyes that he uses to
see, and his hands that he uses to do, and his legs that he uses to walk/ to try, and his tongue
that he uses to speak,® al-hadits And the words of Allah, Glorified to Him (in a sacred
hadits) towards a part of ‘ma’sim’ who are kept from sinful deeds, may they be safe,:
(Whoever looks for Me, he will find Me, and whoever finds Me, | will love him, and whoever |
love, | will devour Him, and whoever | devour, | will kill him, and whoever that | have killed,
I will pay his “diat” (fine imposed for failure in the thing of religious responsibilities) and |
Myself become His “diat’ .*® At the time, he becomes the Great-Hag/Right, the Most Holy, and
the Highest,”® ¥ in this station; He becomes the station for all slaves who always approach
Him, the Exalted. In accordance with His words, the Exalted: “Verily! Allah commands that
you should render back the trusts to those, to whom they are due.”*" In this level, a slave can
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also be named ‘al-insan al-kamil® (the perfect human) as has been explained, therefore he
becomes a secret from the secrets of Allah the Exalted, in accordance with His words, the
Exalted in a sacred hadits: (The human is My secret and | am his secret).*

Commentaries
Al-Ma’iyyah and al-Ahathah (His accompaniment & His encompassing)

[See paragraph 5-6]. As for al-ma'iyyah (accompaniment), it is said that at all times
and in al circumstances that a wise servant should believe that God is with him wherever he
IS, according to the words of the Prophet:

2 ooy s % s 0 O ~ o~ o & -0 ﬂ/?g
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“The best faith of one is to know that Allah together with him wheresoever he may

be.”®
The words of God:

C o2 2 2__ 2 e
“He is with you (by His Knowledge) wheresoever you may be.” *
As for al-ahathah (encompassing) knowledge of God, it is said that a servant must
believe that God knows everything, according to His word:
z ‘J A ) 3G~ e T
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“And (the knowledge of) Allah is ever encompassing all things”. *°
Therefore, according to Sheikh Yusuf, the servant must be convinced that he was
included among the things encompassed by the knowledge of God, according to His word
(which was not mentioned by Sheikh Y usuf):

“Verily! Your Lord has encompassed mankind (i.e. they are in His Grip).”*® (A human

must always keep in mind and always remember that God is always with him, see him and
encompasses him with affection. On the contrary a servant must remember Allah at all times
and in every circumstance. This case (al-ma’iyyah and al-ahathah) has also been discussed in
Mathalib al-Salikin, and will be discussed in Srr al-Asrar in more detail.

Dzkr and its kinds

[ See paragraph 8-12]. The way for aways remembering Allah is by engaging dzikr, i.e
by saying Allah in avariety of lafadz. By constantly engaging dzkr, a slave only remembers
Allah and abolishes all forms besides Him. By engaging dzikr, finally the slave will be
convinced and feel that no one is worshipped, aimed, intended, willed, beloved nor longed
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for, no one created or caused and no one exists actually besides Allah. Then it isincumbent on
the dave also to aways do supervising in his sdf, i.e. know that Allah the Exadted is
present with him, sees him, in accordance with the words of Prophet Muhammad-may Allah
bless and grant him peace: “Worship God asif you see Him, if you do not see Him, so He till
sees you.”’ This supervising is called “supervising ihsaniyyah” or supervising in accordance
with the words of Muhammad:
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“Worship God as if as you see Him, but if you do not see Him, surely He sees you”

A part of ‘al-Dzauq’ (feeling) experts among mystics experts, said that the stage of
“Worshiping God as you see Him” is the stage of common people among the experts of the
travelers on the Sufi path, and the stage of “although you cannot see Him, He certainly sees
you” is the stage of the elects amongst them. So, understand and contemplate, please, if Allah
the Exalted wills you will reach the truth.

Worship God or performing prayer by engaging dzikr to Him, in accordance with His
words:

(Y £) (6,50 BN 3.

“And perform al-shalat (ig@imat al-shalat) to remember me. @
It is stated in this treatise many kinds of dzikr such as: “La Ilaha Ill& Allah” is called
awwam (the common) people’s dzikir or tongue dzikr; “Allah-Allah” is the dzikr of khawas
(elect) people oritisaso caled as heart dzikr; and “Huwa-Huwa” which is called akhash al-

akhash dzikr (the elect of elect people’s dzkr) or Sirr (secret) dzikr, with a whisper of the
deepest soul in engaging dzikr, as mentioned in the hadits Qudsi'
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"Who remembers Mein his soul, | would remember him in Myself

By engaging the ‘dzikir,” a Sufi candidate will convince that no forms actually besides
Allah, and besides He truly is only a mere shade.

In relation to al-Maiyyah and al-abdthah, there is a magqdm called al-ubudiyyah al-muthlagab.

Al-Ubudiyyah al-Muthlagah (The Absolute Servitude)

[See paragraph 28-32]. The absolute servitude or the absolute servant hood (See,
Dangor in Yusuf da Costa, 1994: 34) is the highest degree for a slave who wishes to reach
Ma’rifah. This case is cdled by Allah the Exalted as an appreciation for His dave
Muhammad in His words:

7oz T L,
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“Glorified (and Exalted) be He (Allah ) (above all that (devil) they associate with
Him) who took His slave (Muhammad -may Allah bless and grant him peace) for a journey
by night.”*°

In this verse God does not say by using the words His Messenger, His Prophet or His
love, since there is no more noble level for a slave [9] except God’s level which is only had
by the Creator.

On this level, a slave who remembers will also be remembered, who knows will be
known, who sees will be seen, who witnesses will be witnessed, who willswill be willed, who
loves will be loved. This is called by ‘fana’ station. In this situation the feeling of a servant as
if as God, and before it he had purified himself by leaving his attributes as human. Since
what are left are only the God’s attributes, so he tried in the condition to do what is called by
baga’. He spends his time seeing the beautiful great and the great beautiful by witnessing Him
continuous, asif as he himself has disappeared/lost and budding leaf or fana’ .

The feeling of a slave as if as he is He, because he has had the same moral as his God’s
moral. This condition is in accordance with the secret hadits. “The servant who is aways
approach to-Me by ‘sunnah’ good deed so I love Him. If I love him | become his ears that he
uses them to listen, and become his eyes that he uses them to see, and his tongue that he uses
it to speak, and his hands that he uses them to do, and his legs that he uses them to walk/ to
try. So through Me he listens, sees, speaks, thinks, does and walks.” * Then another qudsi
hadits: “Whoever looks for Me, he will find Me, and whoever find Me, | will love him, and
whoever | loves, | will devour Him, and whoever | devours, | kill him, and whoever that |
have killed, | will pay his ‘diat’” (fine imposed for failure in the thing of religious
responsibilities) and | Myself becomes his “diat.”>*

However, Sheikh Yusuf tried to remind us, in order that we do not misunderstand about
this case. It must be remembered that servant is servant even though he reaches the high
’magam’/station in Sufi Mystics who knows Allah and reaches ‘Ittihad’ and God is God even
though he goes down (tanazzul) by tajalli. A slave must be careful in understanding about this
case, since misunderstanding will lead to digression. Therefore a part of mystics said in their
poem “Sea is sea, from the beginning and what are new only wave and rivers;” while the
condition of a slave that reaches ‘Ittihad’ isillustrated in some poems, such as:
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“Thus smooth/soft and clear glass, and thus smooth/soft and clear wine, as if the entity

is only wine without glass, and as if the entity is only glass without wine;” then the poem
sounds: “The colour of water is the same clear as its glass.”

In the condition likes that, a Sufi fells himself as God, he may sink in this station by

continuously witnessing many in one and one in many, so he is powered by the condition,
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where is a-Haqg shows His Greatness and His power, so he cannot see the form besides the
‘Real Form’ that stands alone, and His Knowledge and Discovery appear in the forms of all
things. Therefore he reached the ‘ayniyah’ (the Essence of the Great Unity God) station that
disappear dualism. So it is expressed what is said by the dave tongue who is in 'fana
condition and sink in the absolute Oneness, at the time, the words saying without deliberate
intention such as the words of Abu Mansur al-Hall§ al-Baghdady: “I am the Most Right (of
God)”, the words of Nasim a-Halabi “I am God”, the words of Abl Bakr al-Syibli “In my
long robe flowing is only Allah that exist,” and the words of Abu Yazid al-Bustami: “How
holy I am, how exalted my condition,” and the words of Abu a-Gais Ibn Jamil al Yamani “I
become the Almighty of all things,” [10] and other words said unconsciously by Sufis, in
ecstasy (drunk) condition to strengthen theillustration of fana’, baga’ and ma’rifah.

Therefore, in this case, Sheikh Yusuf did not say that the words of the Sufis like Abu
Mansar a-Halg, Nasim al-Halabi, Abu Bakr a-Syibli, Abu Y azid al-Bustami, and the words
of Abu a-Gais Ibn Jamil al Yamani,* are wrong, since they are in drunk or fand’ condition as
has been explained by a-Gazali above about the words sathahat, except if the words are out
of the conscious condition of Sufis, since he still holds on firmly to his principle that a servant
is a servant even though he goes up or reaches ‘Ittihdd’ and God is God even though He goes
down by tajalli.

The slave who reached to ma’rifah station can be called a perfect human or Insan al-
Kamil.

The warning of Sheikh Yusuf above is reinforced and strengthened by his writing in
Quirrat a-‘Ayn about the words ‘shatahats’ that are considered as wrong for Sufis who said.
Because according to him, the Prophet Muhammad himself as the most perfect human and he
who has the highest magam before Allah, never admitted and said: “I am the Most Right” or
“I am Allah.”? The messenger of Allah only said what is commanded by God to him, as His
words:

P
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“Say (O Muhammad) | am only a man like you, It has been inspiring to me that your
l1ah (God) is One 114h (God i.e. Allah).”>

Therefore, no one could claim that heis God, but God Himself, in accordance with His
words:

‘Verily! | am Allah La ilaha illa Ana (none has the right to be worshipped but 1),

worship Me, ...”.%*

8

273



Jurnal Dakwah Tabligh, Vol. 14, No. 2, Desember 2013 : 259 - 276

CONCLUSION

Based on the statement above, we will reach a conclusion as follows: A prominent feature
of the theology of Sheikh Yusuf is the Oneness of God and His theology is the same as
Ash'ariyah theology; even he was very obedient to the doctrine of Ash'ariyah. In the concept
(al-'ahathah) and (al-ma’iyyah ), the Lord descends (tanazul), while the man or servant ascends
(taraqqn), a spiritua process which brings them closer. It should be noted and remembered, according
to Sheikh Yusuf, the process will not take shape in the final unity between the servant and the Lord,
while both are more closaly linked together; in the end the servant remains the servant and God
remains God (al-'abdu 'abdun wa al-Rab Rabbun). With this, Sheikh Y usuf appears to regject the subtle
concept of Wahdat al-Wujud (Unity of Being or Ontological Monism) Ibn "Arabi and the concept of
al-Hulul (Divine Incarnation) Abu Mansur a-Hallgj. In his opinion God can not be compare with
anything (laysa kamitsliht syay'). Instead he tends to take the concept of Wahdat al-Shuhud (Unity
Consciousness or Monism Fenomonologis) of a-Ghazali. Thus, while he carefully estranges himself
from the controversial doctrine of Wahdat al-Wujad (Unity of Being or Ontological Monism) Ibn
‘Arabi and al-Huldl (Divine Incarnation) Abu Mansar a-Hallgj, Sheikh Yusuf took the doctrine of
Wahdat al-Shuhud of al-Ghazali which later devel oped into the doctrine of' Wahdat al-Samad '(Unity
of al creatures dependence) on the basis of the verse of a-lkhlas (QS. 112: 1-4). Thus, according to
Sheikh Yusuf, the word God in His creation does not mean the presence of God Himself in their
selves, but His knowledge’s attribute encompassing His slave, and His condition together with His
slave, not the condition of a slave together with God, because it isimpossible, except for the slave who
isin dzikr condition (only remembering Allah) and not remembering his form and the forms besides
Allah. According to Sheikh Y usuf, the accompaniment of God with His dave is general, while the
accompaniment of a dave with God is special. Why it is not like that, because only a slave who has
high ma’rifah and always remembers God can reach Him and be together with Him inwardly.
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® Gharib Hadits from Ubaidah 1bn al-Samit

105 Al-Hadid [57]:4

'S Al-Mujédalah [58]: 7

“S Al-Nisa[4]: 126

135 Al-Thalag [65]: 12

145 Al-Ahzéb [33]: 41

55 Al-Nisa[4]: 103

% H.R. Muslim, Muslim Ibn al-Hajj§, Al-Jami’ al-Sahih, Beirut: Dér al-Fikr, without year, p. 66

' H.R. a-Turmudzi, Ibn. Majah, al- Hakim from Jabir ra.

18 ibid, hadits hasan gharib, R. a-Hakim

19 See Kitab al-Jami’ al-Shagir, Volume 11, p. 2699

% Hadits hasan, R. Abu Syaibah and al-Thabréani

ZA | Afifi (ed). Fusts al-Hikdm Muhy al-Din Ibn “Arabi’, Cairo: ‘Isaal-Bab al-Halabi, 1946. p.27

% The teory of Ibnu “Arabi about this shades to strength his opinion about Wahdat al-Wuij(d: See A.
*Afifi, 1bid, p.27

g Al-An’am [6]: 91

2 g Al-Bagarah [2]: 152

% See Abd. Al-Qadir “Isa, Hagaiq ‘an al-Tashawwuf. Damaskus: D& a-Fikr, 1980, and Al-Ghazali inihya
‘Uldm Al-Din.

® Awmwam means (one who) begin to enter the Sufi path. For stabilizing his heart, he must aways do
repentance or “‘dzikr’ by invoke the names of Allah many timestill nothing besides Allah in his mind

" Khawas that one who has the high status striving to Ma’rifah.

% Akhéas al-Khawas, one who has reached the God by ma’rifah like al-Hallgj, Aba Yazid al-Bustami,
Ibn *Arabi, Zu al-Nun a-Misri, a-Junaid

# Seeing God by a servant is based on his faith about the existence of Allah, and his faith that He saw
him too. It is the meaning of the term “servant supervising” towards God. H.R. Muslim

% 'Ubudiyyah for a Sufi, the feeling of 'ubtdiyyah or servant, thisis what intended in order that free
from anything besides God

g Al-lsra’ [17]: 1

¥ 4. R. Bukhari and Muslim. This hadits is subtituted completely in oryginal text on p. 10, line 3-5.

3 A, Afifi, Fusis al-Hikam, op.cit., p.37-38

¥ H.R. Abu Dawud

% Gibb and Kramers, op.cit. p. 127

% Ndr a-Din Syuraibah. (ed), Thabagét al-Sifiyyah, the work of Abd al-Rahmén al- Sulami Cairo:
Jama’at al-Azhar li waa-Ta’lif, 1976, p.337

$NUr al-Din Syuraibah. (ed), Thabagét al-Sifiyyah, the work of Abd al-Rahmén al- Sulami Cairo:
Jama’at al-Azhar li waa-Ta’lif, 1976, p.337

% H.R. Bukhari & Muslim. What isintended in this qudsi haditsis that a servant cannot hear besides
dzikir or remembrance to Him, cannot talk except by Gods’ words, cannot be impressed except by remebering
Him, do not do anything besides what is He wills. See: Al-Ahé&dits al-Qudsiyyah Beirut: Muassasat Jamal, 197,
p. 137.

¥ Al-Ahédits al-Qudsiyyah, ibid, p.81-83

“0 Another verse of previous hadits, ibid, p.84.

5 Al-Nisa[4]: 58

* A. Afifi, Fusts al-Hikam, and Al-Jili, Al-Insan al-Kamil Fi Ma’rifah al-Awakhr wa al-Awail, Cairo:
‘Isa Al-Halabi, 1301H.

* H.R. from Ubaedah Ibn Shamit

“ QS. d-Hadid (57): 4

% 0S. a-Nisa’ (4): 126

6 QS. d-Isra’ (17): 69).

*HR. Muslim

8 QS. Thaha[20]: 14

9 QS. Al-lsra[17]: 1

*HR. Bukhari & Muslim

51 M

%2 See, Qurrat al-‘Ayn in Tudjimah, 1989: 65).

3 QS. Al-Kahfi (18); 110

*QS. Thaha (20): 14
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